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Introduction

As in other Latin American countries, Colombia is experiencing an accelerated religious transformation. 

Even though the country was characterized by its loyalty to the Catholic tradition throughout the 20th century, 

in the last few decades, the Catholic Church has experienced a mass and continuous exodus of followers 

who have fed into a new pluralistic religious landscape. This transformation has had profound cultural and 

political repercussions that can be observed in all social sectors and regions of the country. As there are no 

official statistics that reflect this process, a characterization of this religious and social transformation —from 

a quantitative perspective— is a complex undertaking. The most recent census data on the religious make up, 

that we found, is from 1938 (De Roux, 1983): at that moment, 99% of Colombians identified as Catholic.

Recent surveys, such as those from the Pew Research Center (2014), Cifras y Conceptos (2017), and 

Latinobarómetro (2018), have looked at religious diversity and produced data that describes the current 

situation in Colombia. Nevertheless, the data provided by these studies is general and on a national level. 

These studies do not allow for a comparison between religious diversity and other demographic variables 

(such as age, gender, education level), or regional or political identity variables.

In this regard, Beltrán’s investigations (2012; 2013), which present the results of a survey carried out in 2010, 

are initiatives that have measured, with greater detail, religious diversity in Colombia. However, they represent 

a geographic area that is restricted to the country’s main cities (Bogotá, Medellín, Cali, and Barranquilla), a few 

mid-sized cities (Bucaramanga, Barrancabermeja, and Maicao), and the rural region of Urabá. 

Considering the importance of providing information to understand the religious shift on a national and 

regional level, as well as the relationship with other demographic variables and electoral political preferences, 

the present research seeks to remedy the aforementioned information gaps. With this aim, we present the 

results of the National Survey on Religious Diversity (Encuesta Nacional de Diversidad Religiosa in Spanish and 

henceforth NSRD 2019), which was carried out during the second semester of 2019 and consulted the opinion 

of 11,034 Colombian citizens over the age of 18, from every socioeconomic level, and from all of the country’s 

departments.1 Thanks to this survey, this publication offers data on the current state of religious diversity in 

each region of Colombia and shows the relationships between religious beliefs, demographic variables, moral 

positions, and the political preferences of Colombians. 

1 For more details on the survey and the data collection process, see Annex 1 (Survey Technical Specifications)
   and Annex 2 (Surveys by region and department).
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Some challenges arose during the data collection process. Among these, we want to highlight those related 

to the political context —as the survey included questions on political identity and electoral behavior—and with 

the information collection process —which coincided with the 2019 regional, municipal, and local elections, 

and which, as is common in Colombia, was marked by major polarization. Additionally, a significant number of 

consulted individuals chose not to participate in the survey, arguing that it is aim was political proselytizing. 

On the other hand, in some regions that have a presence of irregular armed groups, some individuals chose 

not to participate in the survey citing safety reasons, as they considered it to be risky to publicly express their 

political positions. Also, to guarantee the safety of data collectors, in addition to budgetary limitations, the 

survey was mainly applied in urban areas,2 especially in departmental capitals. 

On the other hand, there are certain inevitable difficulties when seeking to measure a religious shift by 

means of a survey that is based on citizens’ religious self-identification. Thus, it is important to note that the 

religious identity of those surveyed depends on their own beliefs and definitions commonly used in daily life. 

These definitions do not always coincide with the theoretical definitions used by those who study religion. For 

example, from a theoretical point of view, an atheist is someone who does not believe in God or is convinced 

that God does not exist. Nevertheless, in the NSRD 2019, around 40% of those who identified as an atheist 

preferred to define their position regarding a belief in God using the statement: “God’s existence is not an 

important issue for me”. Only half of atheists stated that they were “convinced that God does not exist”.

Another challenge of religious self-identification appeared in the case of Evangelicals and Pentecostals, 

because in Colombia, the vast majority do not identify as such. In fact, for historical reasons, both the 

Evangelical and Pentecostal identity have an associated stigma that discredits those who identify as such.3 

Therefore, the vast majority of Evangelical and Pentecostal Colombians simply identified as Christian and they 

do not define the specific denomination of Christianity with which they identify. For this same reason, it is very 

difficult to accurately distinguish between Evangelicals and Pentecostal Evangelicals. Thus, in the interest 

of rigor and to avoid inaccuracies, it was necessary to formulate validation questions to recategorize those 

individuals who only identified as Christians. Specifically, they were asked to which church or denomination 

they belong.

2 According to statistics from the 2018 Censo Nacional de Población y Vivienda (National Population and Housing Census),
  over 77% of Colombians are concentrated in urban areas (DANE, 2018).
3 For more detailed information on how the terms “stigma” and “social discrediting” are understood here, see Goffman, 2003.

Although it can be affirmed in Colombia that the Evangelical and Pentecostal movements are part of 

Protestantism, the vast majority of Evangelicals and Pentecostals do not recognize themselves as a Protestant. 

In fact, the Protestant identity has encountered its own discrediting stigmas since colonial times and, generally, 

those who identify as Protestants are connected to one of the historic protestant denominations, such as the 

Presbyterian, Lutheran, and Mennonite Churches, all of which are very demographically small. On the other 

hand, in Colombia, the Protestant denominations and associations do not recognize Adventists as Protestants. 

Therefore, in the presentation of results we have decided to differentiate Adventists from other Protestants. 

Lastly, when presenting the data, Jehovah’s Witnesses are differentiated as they are not part of any of the 

major Christian denominations.

Thus, below is a definition of some of the terms and expressions used throughout the text, so as to avoid confusion:
 

The term “Christian” is used to group the followers of all Christian branches and denominations, 

including Catholics, Protestants, Evangelicals, Pentecostals, Adventists, and Jehovah’s Witnesses.

The expression “Protestant diversity” is used to group Protestants, Evangelicals, Pentecostals, and 

Adventists.

The expression “Christian minorities” is used to group Protestants, Evangelicals, Pentecostals, 

Adventists, and Jehovah’s Witnesses. 

This document presents the results of the NSRD 2019 using infographics and brief clarifying texts. Also, 

there are brief conclusions at the end of each chapter to highlight and analyze some of the findings that we 

found to be most striking. The document is organized into five chapters, the first provides a general overview 

of religious diversity in Colombia. 

The second chapter concentrates on the beliefs of Colombians; although a major focus is the description 

of religious beliefs, it also presents data on some beliefs that could be called secular. For example, the chapter 

looks at whether Darwin’s theory of evolution has, to a certain extent, replaced a belief in the Judeo-Christian 

creation story. 

The third chapter addresses the religious practices of Colombians; although most of the information in this 

section is related to Christian religious practices, the research also looks at practices that originate from other 

religious traditions, such as yoga practice and transcendental meditation. 

•

• 

•
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The fourth chapter presents some Colombian ethical and moral positions, especially those related to 

high-priority issues on the public agenda, for example, recognizing women’s equality and LGBTIQ4 rights, a 

legalization of voluntary euthanasia, and a decriminalization of abortion. 

The fifth chapter is divided into two parts. The first demonstrates citizen perception on issues with 

an evident relationship between religion and policy. For example, perceptions on the power of religious 

institutions or the benefits these institutions receive from the State. The second part focuses on the electoral 

behavior of Colombians and their political preferences. To measure this last aspect, questions related to 

electoral behavior in the first round of the 2018 presidential elections and the 2016 Peace Referendum were 

included. 

Each chapter presents data related to the citizen’s religious identities, as well as the main demographic 

variables (sex, age, education), socioeconomic, and regional indicators.

The NSRD 2019 was possible thanks to funding and support from Act Church of Sweden, World Vision, 

the Comisión Intereclesial de Justicia y Paz, and the Universidad Nacional de Colombia to whom we reiterate our 

gratitude for their commitment to this project.

 

4 The term “LGBTIQ” is created by the initials of the words: lesbian, gay, bisexual, trans, intersex, and queer.
   Occasionally the + symbol is added to include other collectives that aren’t represented in the acronym.
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Chapter I
Religious diversity in Colombia

To identify religious diversity, the survey included the following question:

{Regarding your religious beliefs, do you consider yourself: 

/ Catholic__ / Evangelical__ / Pentecostal__ / Protestant__ / Adventist__ 

/ Christian (non-Catholic)__ / Jehovah’s Witness__ / Mormon__ / Atheist__ / Agnostic__ 

/ Jewish__ / Muslim__ / Buddhist__ / Hindu__ / Believer but not affiliated with any 

religion__ / Don’t know-no response__ / other (which)__?}

Based on the responses it was possible to establish the individuals’ religious affiliations, as they define 

themselves, and to establish how men, women, the LGBTIQ population, youth, adults, and older adults identify 

themselves; it also allowed us to establish a relationship between the population’s religious identity and educational 

and socioeconomic levels and the region of the country where they live.

The analysis of religious diversity also contemplated two key conditions to understand this information, these 

are: religious migration (or change of religion) and the importance of religion in a person’s life. To do this, the survey 

included the following questions:

{Have you changed religions? or Did you leave a religion if you are an atheist or agnostic?}

{What was your previous religion? This question was asked of individuals
who stated that they have changed religions}

{How important is religion in your life?}

18

Religious identity

The results indicate that Catholicism continues to be the predominant religion in Colombia. Approximately, 

six of every ten people surveyed identified as Catholic, two in ten self-identified as Evangelical/Pentecostal, one 

in ten indicated that they are believers who are not affiliated with any religion, and one in twenty identified as 

agnostic or atheist (Figure 1).

FIGURE 1.
Religious self-identification among Colombians (%)

SOURCE: NSRD 2019   N=11,034

The ‘other’ category includes those who identify as Jewish, Hindu, Pantheist, Buddhist, Muslim, Baha’i, Mormon, 
members of The Light of the World, and people who have ‘indigenous spiritual practices’, among others.



To simplify understanding around religious self-identification, a category called “Protestant diversity” was 

created, which groups those individuals who identify as Evangelical, Pentecostal, Protestant, and Adventist. Also, 

another joint category was added for those who declared themselves as atheist or agnostic. The results can be seen 

in Figure 2.

FIGURE 2. 
Religious self-identification by category (%)

SOURCE: NSRD 2019

To make the research easier to read, this result will be referred to as religious identity for the remainder of the document. 

FIGURE 3.
Religious identity by gender (%)

SOURCE: NSRD 2019

Religious identity among men, women, and LGBTIQ individuals

Religious identification is slightly higher among women than men; in fact, in almost all religions, women make up 

a majority of the believers. Men, on the other hand, only have higher participation (as a percentage) in the groups of 

individuals who identify as unaffiliated believers, atheists, or agnostics (Figure 3).

Religious identity within the LGBTIQ population was established based on 44 individuals who identified as lesbian, 

gay, bisexual, trans, intersex, or queer. Although this result is only illustrative, there is a noteworthy increase in the 

percentage of atheists and believers who are not affiliated to a religion in this population group. Only two of every 

10 LGBTIQ people identified as Catholic (Figure 4).

FIGURE 4.
Religious identity of LGBTIQ individuals (%)

SOURCE: NSRD 2019   N=44

Although it is possible to share approximations of the religious perceptions and practices of the LGBTIQ population 

in relation to the variables addressed in this study, the data presented for this population is not conclusive as the 

number of individuals consulted does not provide statistical representativeness.

Chapter I  Religious diversity in Colombia
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Religious identity of youth, adults, and older adults

To describe the results based on different ages, four age groups were established: youth (individuals between 18 

to 25 years of age), young adults (from 26 to 40 years of age), adults (from 41 to 60 years of age), and older adults 

(individuals who are 61 years of age and above).

The percentage of Catholics is highest in older adults and gradually drops among the groups of younger people. 

The proportion of those who identify as believers who are not affiliated with any religion decreases as age increases. 

A similar trend is seen among atheists, agnostics, and those belonging to ‘other’ religions. The percentage of 

Evangelicals/Pentecostals is slightly higher among young adults (Figure 5).

FIGURE 5.
Religious identity in relation to age groups (%)

SOURCE: NSRD 2019

Religious identity and education level

The relationship between an individual’s religious identity and education level indicates two clear trends: (i) the 

percentage of Catholics is higher among citizens with a lower education level and (ii) there is a higher percentage 

of atheists and agnostics among individuals with a higher education level (completed high school, technical or 

university-professional degree, or post-graduate studies). Among Evangelicals/Pentecostals and believers who are 

not affiliated with any religion, it was not possible to observe a clear trend in relation to education levels (Figure 6).

FIGURE 6.
Religious identity in relation to education leil (%)

SOURCE: NSRD 2019

Religious identity and socioeconomic level

With the aim of providing utility subsidies and other social benefits, housing has been classified in some 

Colombian cities using a stratification system based on the quality of construction materials and the surroundings. 

In the main cities, this system has six socioeconomic levels. Level one has homes of a lower quality and, therefore, 

lower cost, whereas in level six there are higher quality constructions that, generally, are built in neighborhoods with 

a higher real estate value. 

Given that most Colombians are unwilling to provide information on their assets and income for this kind of 

research, it is common to use the stratification system for citizen housing as an indicator of their socioeconomic 

level. It must be reiterated, nevertheless, that it is an imperfect indicator as the stratification system classifies 

individuals according to the quality of their housing. 

Chapter I  Religious diversity in Colombia
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To simplify understanding on the relationship between religious identity and socioeconomic level, three 

categories were created, grouping levels 1-2, 3-4, and 5-6. Thus, there is a higher percentage of Catholics among 

individuals who have housing in the highest socioeconomic levels (5 and 6), whereas Evangelicals/Pentecostals have 

the highest percentage in the lowest levels (1 and 2). The percentage of atheists increases progressively as the 

socioeconomic level increases. The distribution of believers who are not affiliated with any religion is similar across 

all socioeconomic levels, with a slight increase in levels 3 and 4. The distribution of Protestants is practically equal 

in all socioeconomic levels. Among those surveyed, there was not a single Jehovah’s Witness who lives in level 5 and 

6 housing (Figure 7).

FIGURE 7.
Religious identity in relation to socioeconomic level (%)

SOURCE: NSRD 2019

Religious identity in the country’s regions

To offer a regional perspective on religious diversity, this study used the regional divisions developed by the 

Departamento Administrativo Nacional de Estadística (DANE - National Administrative Department of Statistics) for 

social statistics. There are seven major regions (Map 1). 
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Survey results indicate that the percentage of 

Catholics is more or less uniform throughout all 

of the regions, with the exception of Bogotá and 

San Andrés, where the percentage of Catholics is 

significantly lower (48.5% and 23.7%, respectively). 

San Andrés has a higher percentage of Protestants 

with its diverse denominations (Evangelical, 

Pentecostal, historic Protestant, and Adventist) and 

also registers the highest proportion of believers 

who are not affiliated with any religion. On the other 

hand, there is a notable increase in the percentage 

of atheists and agnostics in Bogotá, the Central 

region, and San Andrés in comparison to the other 

regions (Figure 8 to 12).

Figures 9 to 12 show the distribution of religious identity in the regions.

FIGURE 9.
Catholics in each region (%)

SOURCE: NSRD 2019
N=6,309

FIGURE 10.
Protestant diversity in each region (%)*

* The category “Protestant diversity” includes those who identify
   as Evangelical/Pentecostal, Protestant, and Adventist.

SOURCE: NSRD 2019
N=2,369

FIGURE 8.
Religious identity by region (%)

SOURCE: NSRD 2019

Chapter I  Religious diversity in Colombia
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FIGURE 11.
Believers who are not affiliated with any religion in each region (%)

SOURCE: NSRD 2019
N=1,455

FIGURE 12.
Atheists and agnostics in each region (%)

SOURCE: NSRD 2019
N=693

Religious identity in Bogotá, Medellín, and Cali

In Colombia’s three largest cities (Bogotá, Medellín, and Cali), the percentage of Catholics was below the national 

percentage (57.2%). On the contrary, in these cities the percentage of non-affiliated believers, atheists, and agnostics 

is above the percentages registered nationally, the only exception is the percentage of atheists in the city of Cali 

(Figure 13). 

Religious migration

Religious migration is understood as the transition between religions. To identify this phenomenon, the survey 

included the following question:

{Have you changed religions? or Did you leave a religion if you are an atheist or agnostic?] 

Yes__ /No__ / Don’t know-No response__}

The people who stated they had changed religion were asked:

{What was your previous religion: 

/ Catholic__ / Evangelical__ / Pentecostal__ / Protestant__ / Adventist__ 

/ Christian (non-Catholic)__ / Jehovah’s Witness__ / Mormon__ / Atheist__ / Agnostic__ 

/ Jewish__ / Muslim__ / Buddhist__ / Hindu__ / Believer without a religious affiliation__

/ Don’t know-No response__ / Other (which)__?}

14.1% of Colombians stated that they have changed religions (Figure 14).

FIGURE 13.
Religious identity in Bogotá, Medellín, and Cali (%)

SOURCE: NSRD 2019
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FIGURE 14.
Individuals who have changed religion (%)

SOURCE: NSRD 2019

Of all those who have changed religion, 74.6% left Catholicism and 15.5% left the Evangelical/Pentecostal movement 

(Figure 15).

FIGURE 15.
Change of religion in relation to the prior religious identity (%)

SOURCE: NSRD 2019   N=1,559

Following is a description of the demographic characteristics on religious migration in relation to the variables: 

gender identity, age group, education level, and socioeconomic level.

Within the male population, there was a slight increase in religious migration or the abandoning of a traditional 

inherited religion (Figure 16).5

FIGURE 16.
Change of religion in relation to gender identity (%)

SOURCE: NSRD 2019

In relation to age, a higher percentage of youth, between 18 and 25 years of age, had changed religion. This number 

drops progressively as age increases (Figure 17).

FIGURE 17.
Change of religion in relation to age groups (%)

SOURCE: NSRD 2019

The results on religious migration in relation to educational level indicate that individuals with a higher formal 

education level are more likely to change religions. Those who finished high school or have a university education 

change religion or leave a traditional inherited religion more often (Figure 18).

Chapter I  Religious diversity in Colombia
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FIGURE 18.
Change of religion in relation to education level (%)

SOURCE: NSRD 2019

When reviewing the results on religious migration in relation to housing stratification, it was observed that citizens 

who inhabit houses in levels 3 and 4 exhibit a higher percentage of religious migration (Figure 19).

FIGURE 19.
Change of religion in relation to socioeconomic level (%)

SOURCE: NSRD 2019

Table 1 compares, using absolute numbers, the prior and current religion of citizens who stated that they 

had changed religion. For example, of the 1,165 individuals who left the Catholic church, 458 emigrated to the 

Evangelical movement, 219 currently identify as believers without any religious affiliation, and 333 became atheist 

or agnostic. Another example: of the 213 individuals who left the Evangelical movement, 91 migrated (or returned) 

to Catholicism and 52 now identified as believers without any religious affiliation.

SOURCE:
NSRD 2019

Subjective importance of religion

To further understanding on the country’s religious diversity, the importance that individuals placed on religion was 

measured. With this aim the survey incorporated the following question: 

{How important is religion in your life? 

/ Very important__ / Important__ / Slightly important__ 

/ Not important__ / Don’t know-No response__}

The results indicate that religion is an important issue for the vast majority of Colombians. Approximately eight 

out of ten stated that religion is important or very important. Only two in ten citizens place little or no importance 

on religion (Figure 20).

Chapter I  Religious diversity in Colombia
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FIGURE 20.
Importance of religion in people’s lives (%)

SOURCE: NSRD 2019

Importance of religion for men, women, and LGBTIQ individuals

When reviewing the importance that men and women place on religion, it was shown that a higher percentage 

of women state that religion is important or very important in their lives. The percentage of LGBTIQ people who 

consider religion to be important or very important in their lives is below 30% (Figure 21).6

FIGURE 21.
Importance of religion in people’s lives in relation to gender identity (%)

SOURCE: NSRD 2019

Importance of religion for youth, adults, and older adults

The results according to age show a clear trend: the importance of religion increases as age increases. 68.1% of 

consulted youth indicated that religion is important or very important in their lives, this percentage increases until it 

reaches 88.2% among older adults (Figure 22).

FIGURE 22.
The importance of religion in people’s lives in relation to age groups (%)

SOURCE: NSRD 2019

Importance of religion and education level

When looking at the importance that citizens place on religion in relation to the level of their studies, for 

individuals with a low education level (none or primary) an increase in the percentage of those who state that 

religion is very important in their lives can be observed. For those who have a university education, there is a higher 

percentage of people who consider religion to be of slightly important or not at all important (11.4% and 11.9%, 

respectively) (Figure 23).
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FIGURE 23.
Importance of religion in people’s lives in relation to education level (%)

SOURCE: NSRD 2019

Importance of religion and socioeconomic level

The results in relation to socioeconomic level indicate that the proportion of citizens who state that religion is 

very important in their lives is higher among those who live in low stratification housing and drops as their housing 

level increases (Figure 24).

FIGURE 24.
Importance of religion in people’s lives in relation to socioeconomic level (%)

SOURCE: NSRD 2019

Importance of religion and religious identity

Upon reviewing the results on the importance of religion in the lives of people in relation to their religious 

identities, it is noteworthy that there is a higher percentage of citizens who consider religion to be a very important 

issue in their lives among the Christian minorities (Jehovah’s Witness, Adventist, Evangelical/Pentecostal, Protestant) 

compared to Catholics. Also, there is a small percentage of agnostics and atheists for whom religion is an important 

issue (Figure 25).

FIGURE 25.
Importance of religion in people’s lives in relation to religious identity (%)

SOURCE: NSRD 2019

Importance of religion in the Colombian regions

The results obtained in the country’s regions indicate that, in general, religion has a high level of importance 

in all regions. However, those that registered the highest percentages of people for whom religion is important or 

very important are in the Caribbean and Orinoco-Amazon region (90.1% and 83.6%, respectively), while the regions 

with the lowest percentages of people who consider religion to be important or very important are Bogotá and San 

Andrés (69.6% and 72.1%, respectively) (Figure 26). 
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FIGURE 26. 
Importance of religion in people’s lives in relation to the region (%)

SOURCE: NSRD 2019

Some conclusions on religious diversity in Colombia

It is a fact that Colombians continue to abandon Catholicism, as only 57% of the consulted individuals 

identified as Catholics. Apparently, Catholics are leaving the church at a faster rate now than was indicated in 

other surveys.7 Nevertheless, the data presented by this research shows a percentage of Catholics that is very 

close to that presented in the Encuesta de Cultura Política (Survey of Political Culture) carried out in 2019 by 

the Departamento Administrativo Nacional  de Estadística (National Administrative Department of Statistics) 

(DANE - ANDA, 2019), the Encuesta de Percepción Ciudadana del Plan Nacional de Desarollo 2014-2018 (Survey 

of Citizen Perception on the National Development Plan 2014-2018) (DNP, 2018), carried out in 2016, and 

the World Values Survey (Inglehart et al., 2014); these entities reported 56%, 61%, and 61.3% of self-identified 

Catholics, respectively. 

If you compare the survey carried out by Beltrán in 2010 (2012; 2013), in the decade between 2010 and 

2019 around 13 % of Colombians stopped identifying as Catholics. It is relevant to highlight that those who 

abandon the Catholic Church do not only migrate to other Christian churches, given that citizens who identify 

as ‘believers who are not affiliated with any religion’ and as atheist or agnostic has also grown over the last 

ten years. The growth of unaffiliated believers could be associate with the arrival of new spiritual alternatives 

to the Colombian religious scene, as well as to the subjectivation and individualization processes of religion 

(Sarrazín, 2017).

Among the causes that explain the growth of the Evangelical Pentecostal movement, the importance that 

this movement grants to follower participation in worship services, community experiences, the offering of 

miracles, and the possibility of a more personal encounter with God stand out (Beltrán, 2013; Pew Research 

Center, 2006). The movement’s ability to adapt to the needs and characteristics of local social-cultural 

contexts has contributed to its expansion and positioning throughout the national territory. In addition, 

Pentecostalism constructs a progress discourse based on beliefs and hopes, which motivate individuals to 

push forward and seek out personal success (Sarrazín and Arango, 2017).

Other Christian denominations, such as historic Protestants (Lutherans, Presbyterians, and Mennonites), 

Adventists, Mormons, and Jehovah’s Witnesses, did not demonstrate significant growth over the last ten 

years, instead the percentages seem to remain stable.

If you combine the diverse denominations of Christianity (including Evangelicals, Pentecostals, Protestants, 

Adventists, Catholics, Mormons, and Jehovah’s Witnesses), close to 80% of Colombians continue to identifying 

with a branch of Christianity; this does not include Christians whom prefer to not be affiliated to a church or 

denomination, that is to say, those Christians who preferred to identify themselves in the survey as believers 

who are not affiliated to any religion. Therefore, Colombia continues to be a predominantly Christian country, 

which, as we will see below, is expressed in the beliefs and values professed by a majority of its inhabitants.

Non-Christian religions continue to be especially small in Colombia. Even if you combine Muslims, Jews, 

Hindus, and Buddhists, they do not reach 1% of the population. Hence, related data should be analyzed with 

caution as it is below the survey’s margin of error. 

Another interesting result is that religious identity varies with gender identity. A larger percentage of women 

identify with a Christian denomination. Specifically, there is a higher percentage of women than men who 

identify themselves as Catholics or as belonging to the Pentecostal Evangelical movement. Among Jehovah’s 

Witnesses, a majority of members are also women. On the contrary, there is a larger proportion of men who 
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identify as believers who are not affiliated to any religion, atheists, or agnostics, in comparison to women. The 

differences between men and women in relation to religious participation and commitment is something that 

has generated debates and multiple hypotheses, which have yet to be resolved. Some investigations indicate 

that in all societies, cultures, and religions, women are more devoted than men (Pew Research Center, 2019). 

In Colombia, some research has shown that membership to a religious community or local church generates 

practical advantages for women. For example, it grants them access to new roles and social spaces and has a 

positive effect on their self-esteem (Rey Martínez, 2008; Zacipa, 2019). 

Even though the low number of people surveyed who identified as LGBTIQ (44 individuals) does not provide 

conclusive data, in comparative terms, this population group seems to have a very different relationship with 

religion. The majority identified as believers who are not affiliated with any religion (41%), as atheists (27%), 

or agnostics (4.5%). That is to say, in this population those who follow Catholicism and the Evangelical and 

Pentecostal movement tend to be a minority. 

Religious identity also varies with age. As age increases the percentage of citizens who identify as Catholics 

also increases. In the 61 years of age or older group, nearly 73% continue to identify with the Catholic tradition. 

On the other hand, 10.8% of youth identify as atheists or agnostics, this percentage drops as age increases, 

reaching approximately 2% for citizens 61 years of age or older. Apparently, generational factors, as well as 

psychological and social factors, determine the more religious nature of adults and older adults. As potential 

explanatory factors, we highlight the perception of a proximity of death and a greater attachment to traditions 

that tend to be inherent among these population groups (Newport, 2019).

Regarding the regional variations of religious identity, there is some interesting data. On San Andrés island, 

very different data was observed compared to the rest of the country. For historic reasons, this region continues 

to be majority Protestant (Brown, 2004). Around 37% of citizens identify with one of its denominations, the 

largest being the Evangelical and Pentecostal movement that attracts around 30% of the population. The 

island region also registered the highest percentage of believers who are not affiliated with any religion, in 

comparison with the country’s other regions (25.9%). 

Bogotá also behaved differently from the country’s other regions. The percentage of Catholics in the capital 

city drops to just below 50%. Also, there is a notable increase in the percentage of atheists and agnostics. 

There was a similar trend in Medellín and Cali. This data appears to confirm the thesis of the secularizing 

power of large urban areas. These areas offer citizens more possibilities to question traditional beliefs. Another 

reason includes the population’s increased access to formal education, as it facilitates interactions between 

citizens with different ideas and beliefs, and lastly, because in large cities the social control exerted by religious 

organizations on their followers is weakened (Beltrán, 2019).

Among all the regions, the Caribbean region exhibits the highest percentage of Catholics (63.4%), and it 

also has the highest percentage of Evangelicals (24.3%), the only exception is San Andrés.  Also, the Caribbean 

region has the lowest proportion of atheists and agnostics (combined, they do not reach 2%), and believers 

who are not affiliated with any religion (7.6%).  How does one explain these differences? Without a doubt, it is 

issue that merits further investigation.
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Chapter II
Beliefs in Colombia

In order to provide a quantitative overview of religious beliefs in Colombia, the NSRD 2019 designed a section 

that looks into traditional Christian beliefs, such as the existence of God, salvation of the soul, heaven, hell, the 

occurrence of miracles, and creation. To complement this information, the survey also put forth questions about the 

individuals’ beliefs on secular or science-based issues, such as Darwin’s theory of evolution.

This chapter lays out the results from the section on religious beliefs in Colombia and it will present the responses 

in relation to gender identity, different age groups, religious identity, and the region of the country where they live. 

The existence of God

To quantify the distribution of individuals in relation to their belief in the existence of God, the survey laid out the 

most common positions on this issue and those surveyed were asked to choose the option closest to their manner of 

thinking, thus:

{With which of the following statements do you identify?

/ I am completely convinced that God exists__ / I believe in God, but doubt God’s existence__ 

/ I do not know if God exists__ / I am convinced that God does not exist__ 

/ God’s existence is not an important issue for me__ / Do not know-No response__}

The results are as follows: the vast majority of Colombians are absolutely convinced of God’s existence (82.8%). On the 

contrary, only 1.6% stated that they were convinced that God does not exist (Figure 27).Chapter II
43



FIGURE 27.
Belief in the existence of God (%)

SOURCE: NSRD 2019

The results among men, women, and LGBTIQ individuals indicate that the position, “I am completely convinced 

that God exists” is most common among women (85.8%), while it is more common for men to hold positions of 

doubt or to negate the existence of God. Among the LGBTIQ population, the percentage of people convinced of 

God’s existence drops dramatically (31.8%) and there is a notable increase in the percentage of those who doubt or 

deny God’s existence (Figure 28).8

FIGURE 28.
Belief in the existence of God in relation to gender identity (%)

 

SOURCE: NSRD 2019

Regarding the age group variable, it is noteworthy that as age increases there is an increase in the percentage of 

people who state that they are convinced of God’s existence, reaching 94.5% for citizens who are 61 or older. Youth 

(18 to 25 years old) is the group with the highest percentage of people who doubt or deny God’s existence or who 

consider this to not be an important issue in their lives (Figure 29).

In relation to education level, the individuals without a formal education or with only a primary education most 

frequently stated that they are convinced of God’s existence. Among those with a university education there is an 

increase in the percentage of those who doubt or deny God’s existence or who believe that it is not an important 

issue in their lives (Figure 30).

FIGURE 29.
Belief in the existence of God in relation to age groups (%)

SOURCE: NSRD 2019
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According to the socioeconomic level for housing, the highest percentage of people who stated that they are 

completely convinced of God’s existence (86.5%) were people who live in the lower levels (1 and 2) (Figure 31).

Below, are results on the relationship between the diverse positions on a belief in God and the religious identity of 

Colombians (Figure 32).

Completely convinced of God’s existence. The percentage of people who declared being completely convinced 

of God’s existence is above 90% for all religious affiliations. The only exceptions are believers who are not 

affiliated with any religion and those grouped in the ‘other’ religions category. It is important to remember that 

these last groups include people who identify with religions that do not belong to the Judeo-Christian realm. It 

is noteworthy that 100% of Jehovah’s Witnesses stated to be absolutely convinced of God’s existence. As would 

seem obvious, no agnostics and no atheists said that they were be convinced of God’s existence.

Belief in God with existential doubts. 20% of believers who are not affiliated with any religion and 11.8% of 

agnostics chose “I believe in God, but doubt God’s existence”. A small percentage of Catholics (6.1%), and an even 

smaller group of Protestants (1%), define their belief in God using these terms. It should be remembered that only 

6.7% of citizens stated they believe in God with existential doubts.

I do not know if God exists. One in every two agnostics chose “I do not know if God exists”. It is worth 

remembering that only 3% of Colombians chose the option “I do not know if God exists”.

God’s existence is not an important issue. For 41.5% of atheists and 29.6% of agnostics, the existence of God is 

not an important issue. It must be considered that only 3% of citizens stated that the existence of God is not an 

important issue in their lives.

Conviction that God does not exist. One out of two atheists stated to be absolutely convinced that God does 

not exist. It should be kept in mind that only 1.6% of citizens identified with the phrase “I am convinced that God 

does not exist”.

FIGURE 30.
Belief in the existence of God in relation to education level (%)

SOURCE: NSRD 2019

FIGURE 31.
Belief in the existence of God in relation to socioeconomic level (%)

SOURCE: NSRD 2019
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The description of a belief in God in 

the Colombian regions made it possible 

to establish, in general terms, that the 

vast majority of people in all regions 

stated that they were convinced 

of God’s existence. However, the 

highest percentage was observed in 

the Caribbean region (95.5%) and the 

lowest was in Bogotá (76.4%)

 (Figure 33).

The highest percentage of people 

who believe in God but doubt God’s 

existence is in San Andrés (13.6%) and 

the lowest is in the Caribbean region 

(1.6%) (Figure 34).

FIGURE 33.
People who state that they are absolutely convinced of God’s existence,

in relation to the region (%)

SOURCE: NSRD 2019   N=9,136

FIGURE 34.
People who state they believe in God but doubt God’s existence,

in relation to the region (%)

SOURCE: NSRD 2019   N=735

FIGURE 32.
Variation on the belief in God’s existence in relation to religious identity (%)

SOURCE: NSRD 2019
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The highest percentage of people who believe that God’s existence is not an issue of importance in their lives is in 

Bogotá (5.5%) and the lowest is in the Caribbean region (0.8%) (Figure 35). 

FIGURE 35.
People for whom the existence of God is not an important issue, in relation to the region (%)

SOURCE: NSRD 2019   N=331

Although the percentage of people who are unsure about the existence of God is notoriously low, the Central 

region has the highest percentage of citizens who indicated to not know if God exists (4.5%). Again, the Caribbean 

region has the lowest percentage of people who identified with this option (0.7%) (Figure 36).

FIGURE 36.
People who state that they do not know if God exists, in relation to the region (%)

SOURCE: NSRD 2019    N=328

Even though the percentage is low for people who say they are convinced that God does not exist, it is worth 

highlighting that Bogotá is the region with the highest proportion of citizens who express this view (3.4%) (Figure 37).

FIGURE 37.
People who state that they are convinced that God does not exist, in relation to the region (%)

SOURCE: NSRD 2019   N=179

Salvation of the soul

The belief in salvation of the soul was addressed using the following question: 

{Do you believe that the salvation of your soul depends on what you do in this life? 

/ Yes__ / No__ / Do not know-No response__}

The results indicate that a majority of Colombians (71.4%) believe that the salvation of their soul depends on what 

they do in this life (Figure 38).

Chapter II  Beliefs  in Colombia

50 51

Religious Diversity ,  values,  and political participation in Colombia



FIGURE 38.
Opinion on the idea that your soul’s salvation

depends on what you do in this life (%)

SOURCE: NSRD 2019

Women believe, in greater proportion than men, that the salvation of the soul depends on their actions. On 

the contrary, the LGBTIQ population registers an important percentage of individuals who do not share this belief 

(45.5%) (Figure 39).9 

FIGURE 39.
Opinion on the idea that your soul’s salvation depends on what you do in this life,

in relation to gender identity (%)

SOURCE: NSRD 2019

The responses, according to age group, indicate that it becomes more common to hold the belief that the 

salvation of the soul depends on what you do in this life as age increases. On the other hand, the percentage of 

people consulted who chose the option ‘Do not know-No response’ dropped as age increased (Figure 40).

FIGURE 40.
Opinion on the idea that your soul’s salvation depends on what you do in this life,

in relation to age groups (%)

SOURCE: NSRD 2019

The results in relation to religious identity show that a majority of Christians from the different denominations 

believe that the salvation of their soul depends on what they do in this life. However, only half of protestants 

chose this statement. It is worth remembering that, in some denominations of historic Protestantism (for example, 

Lutheranism and Presbyterianism), salvation does not depend on what you do. 

It is notable that a considerable percentage of agnostics and atheists share the belief that salvation depends on 

their actions (16.2% and 5.8%, respectively). As has been well known since Max Weber’s classic religion studies, a 

belief in salvation does not necessarily imply a belief in God (Weber, 2014) (Figure 41).
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FIGURE 41.
Opinion on the idea that your soul’s salvation depends on what you do in this life,

in relation to religious identity (%)

SOURCE: NSRD 2019

FIGURE 42.
Opinion on the idea that your soul’s salvation depends on what you do in this life,

in relation to the region (%)

SOURCE: NSRD 2019

When reviewing the results in relation to the regions, it was found that the proportion of people who share this 

belief has a similar distribution in all of the country’s regions (between 70% and 77%), the only exception is Bogotá 

where the percentage drops to 58.7% (Figure 42).

Heaven as a destination in the afterlife

The belief in heaven, as a destination after death, was investigated using the following question: 

{Do you believe in heaven as the place where good people go? 

/ Yes__ / No__ / Do not know-No response__}

It was identified that two thirds of Colombians (62.2%) believe in the existence of heaven as a place where 

good people go. Nevertheless, an important percentage of those consulted (11.8%) abstained from answering this 

question or opted for the response ‘Do not know’ (Figure 43).

FIGURE 43.
Opinion on the idea that heaven is a place where good people go (%)

SOURCE: NSRD 2019
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Women maintain a belief in “heaven as a place where good people go” in a greater proportion than men. Among the 

LGBTIQ population, one in two did not share this belief (Figure 44).10

FIGURE 44.
Opinion on the idea that heaven is a place where good people go,

in relation to gender identity (%)

SOURCE: NSRD 2019

The response from citizens according to age group indicates that a belief in the existence of heaven as a place 

where good people go is more frequent as age increases. Additionally, the percentage of those consulted who marked 

the option ‘Do not know-No response’ decreased as age increased (Figure 45).

FIGURE 45.
Opinion on the idea that heaven is a place where good people go,

in relation to age groups (%)

SOURCE: NSRD 2019

Based on religious identity, it was shown that a majority of followers of all Christian denominations, 

except for Jehovah’s Witnesses, believe in heaven as a place where good people go. The vast majority of 

atheists and agnostics do not share this belief (Figure 46).

FIGURE 46.
Opinion on the idea that heaven is a place where good people go,

in relation to religious identity (%)

SOURCE: NSRD 2019

When reviewing the results, in relation to Colombian regions, the Caribbean region stands out as the 

place where the largest percentage of individuals (73.5%) stated that they believe in heaven as a place 

where good people go when they die. In Bogotá, however, only 51% share this belief (Figure 47).
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FIGURE 47.
Opinion on the idea that heaven is a place where good people go,

in relation to the region (%)

SOURCE: NSRD 2019

Hell as a destination in the afterlife

The belief in hell, as a destination after death, was investigated using the following question: 

{Do you believe in hell as a place where bad people go? 

/ Yes__ / No__ / Do not know-No response__}

It was identified that 55.3% of those consulted believe in the existence of hell as a place where bad people go, 7% 

less than those who believe in the existence of heaven; in other words, it is more common to believe in heaven than 

in hell. Nevertheless, 13.4% of those consulted chose the option ‘Do not know-no response’ (Figure 48).

FIGURE 48.
Opinion on the belief that hell is a place where bad people go (%)

SOURCE: NSRD 2019

When classifying by gender it is observed that a belief in the existence of hell, as a place where bad people 

go when they die, is slightly more common among women than among men. Within the LGBTIQ population, the 

percentage of people who share this belief is only 38.6% (Figure 49).11 

FIGURE 49.
Opinion on the belief that hell is a place where bad people go, in relation to gender identity (%)

SOURCE: NSRD 2019
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When looking into the belief that hell exists as a place that bad people go, based on different age groups, it is 

notable that this conviction becomes more common as age increases. The percentage of those surveyed who chose 

the option ‘Do not know-no response’ tends to decrease as age increases, although it is stable between adults and 

young adults (Figure 50).

FIGURE 50.

Opinion on the belief that hell is a place where bad people go, in relation to age groups (%)

SOURCE: NSRD 2019

The relationship between religious identity and a belief in hell indicated that even though a majority of followers 

from all Christian denominations share this belief, Evangelicals/Pentecostals stand out with a percentage that 

reaches 72.7%. On the other hand, it was also shown that Jehovah’s Witnesses conceive hell differently (56.9%) in 

comparison to the other Christian denominations. In all cases, the percentage of citizens who believe in hell is lower 

than those who believe in heaven, except for agnostics and atheists, for whom this relationship is inverse (Figure 51).

In relation to Colombia’s regions, the percentage of people who believe in the existence of hell as the destination 

for bad people is higher in the Caribbean region (65.1%) and in the Orinoco-Amazon region (62.1%). In Bogotá, it was 

shown that a lower percentage of citizens hold this belief (44.5%) (Figure 52). 

FIGURE 51.
Opinion on the belief that hell is a place where bad people go,

in relation to religious identity (%)

SOURCE: NSRD 2019

FIGURE 52.
Opinion on the belief that hell is a place where bad people go,

in relation to the region (%)

SOURCE: NSRD 2019
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Miracles as a current phenomenon

The belief that miracles continue to occur was investigated using the following question: 

{Do you believe that miracles occur currently? 

/ Yes__ / No__ / Do not know-No response__}

It was identified that a majority of Colombians think that miracles still occur in the present (78.6%).  However, a 

notorious 7.9% of those consulted abstained from responding to this question or chose the option ‘Do not know-no 

response’ (Figure 53).

FIGURE 53.
Belief that miracles occur currently (%)

SOURCE: NSRD 2019

When differentiating by gender it is observed that the belief that miracles continue to occur in the present is 

higher among women than among men. Meanwhile, less than half of LGBTIQ people report that they to believe in 

miracles (Figure 54).12

FIGURE 54.
Belief that miracles occur currently, in relation to gender identity (%)

SOURCE: NSRD 2019

When observing the different age groups, it is noteworthy that the belief that miracles occur currently is more 

frequent as age increases. On the other hand, the percentage of consulted individuals who chose the option ‘Do not 

know-no response’ decreases as age increases (Figure 55).

FIGURE 55.
Belief that miracles occur currently, in relation to age groups (%)

SOURCE: NSRD 2019

In comparing a belief in miracles with religious identity, it was observed that among Protestants and Evangelicals/

Pentecostal there is a higher percentage of individuals who believe in miracles; in fact, in both cases the affirmative 

responses surpassed 90%. It is noteworthy that there is a significant variation in the responses from Jehovah’s 

Witnesses (38.5%) compared to other Christian denominations. 
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Although both groups represent a minority position, a larger percentage of agnostics stated that they believe in 

miracles in comparison with atheists. It should be noted that the belief in miracles does not necessarily imply a belief 

in God (Figure 56). 

FIGURE 56.
Belief that miracles occur currently, in relation to religious identity (%)

SOURCE: NSRD 2019

FIGURE 57.
Belief that miracles occur currently, in relation to the region (%)

SOURCE: NSRD 2019

When looking at each region it can be noted that, even if a majority of the country believes in miracles, the 

Caribbean region stands out, where the percentage of individuals who hold this belief reaches 85.8%. The lowest 

percentages were observed in Bogotá and San Andrés (Figure 57).

The existence of spirits

A belief in the existence of spirits was investigated using the following question: 

{Do you believe in the existence of spirits who influence this world? 

/ Yes__ / No__ / Do not know-No response__}

The results indicate that a majority of Colombians (68.4%) believe in spirits who influence this world. However, 

10.5% of those consulted chose the option ‘Do not know-no response’ (Figure 58).

FIGURE 58.
Belief in the existence of spirits who influence this world (%)

SOURCE: NSRD 2019
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The belief in the existence of spirits who influence this world is slightly more common among women than among 

men (Figure 59).13

FIGURE 59.
Belief in the existence of spirits who influence this world, in relation to gender identity (%)

SOURCE: NSRD 2019

Among youth, a lower percentage was registered for citizens who believe in the existence of spirits who affect 

this world. On the other hand, as age increases the percentage of individual who stated that they do not know if 

spirits exist or those who prefer to not respond to this question decreases (Figure 60).

FIGURE 60.
Belief in the existence of spirits who influence this world, in relation to age groups (%)

SOURCE: NSRD 2019

In relation to religious identity, a belief in the existence of spirits who influence this world is held by a majority 

all Christian denominations. In this sense, Protestants and Evangelicals/Pentecostals stand out as the groups with a 

positive response over 80%. This belief had more support from agnostics than from atheists (Figure 61).

FIGURE 61.
Belief in the existence of spirits who influence this world, in relation to religious identity (%)

SOURCE: NSRD 2019

Regarding the belief that spirits influence the world, in relation to Colombian regions, it was observed that the 

percentages are more or less equal across all of the country’s regions, with the exceptions of Bogotá and San Andrés, 

which have a lower percentage of citizens who hold this belief (Figure 62).
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FIGURE 62.
Belief in the existence of spirits who influence this world, in relation to the region (%)

SOURCE: NSRD 2019

Horoscope predictions

The belief in horoscope predictions was investigated using the following question: 

{Do you believe in the predictions resulting from the horoscope? 

/ Yes__ / No__ / Do not know-No response__}

The results indicate that 13.1% of Colombians believe in horoscope predictions, which is a minority (Figure 63).

FIGURE 63.
Belief in horoscope predictions (%)

SOURCE: NSRD 2019

According to gender identity, the percentage of men and women who believe in horoscope predictions is 

practically equal. In the LGBTIQ population, the percentage of individuals who believe in horoscope predictions 

increases considerably (Figure 64).14 

FIGURE 64.
Belief in horoscope predictions, in relation to gender identity (%)

SOURCE: NSRD 2019
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When observing the age groups, it can be noted that a belief in horoscope predictions is less frequent as age 

increases, except for older adults among whom this belief increases again. The percentage of those surveyed who 

chose the option ‘Do not know-No response’ dropped as age increased (Figure 65).

FIGURE 65.
Belief in horoscope predictions according to age groups (%)

SOURCE: NSRD 2019

FIGURE 66.
Belief in horoscope predictions, in relation to religious identity (%)

SOURCE: NSRD 2019

In relation to religious identity, even though this is a minority belief in all cases, it was observed that trust in 

horoscope predictions increases among believers who are not affiliated with any religion, among those grouped 

in the category of ‘other religions’ (as was already mentioned this category groups the believers of Non-Christian 

religions, among others), and among agnostics. In this last case, again, agnostics differ from atheists (Figure 66).

The responses by region indicate that a minority percentage of Colombians believe in horoscope predictions in all 

regions of the country and this trend is more or less equal across the country, with exception of San Andrés island, 

where the belief in horoscope predictions is shared by 26.9% of those surveyed (Figure 67).

FIGURE 67.
Belief in horoscope predictions, in relation to the region (%)

SOURCE: NSRD 2019
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Creation

To consult people on their beliefs about creation, they were asked if they agree or disagree with the following statement: 

{“God created everything that exists in six days and rested on the seventh day”. 

/ Agree__ / Disagree__ / Do not know-No response__}

The results indicate that two thirds of Colombians (64.2%) agree with the statement that God created everything 

that exists in six days and rested on the seventh day.  However, a considerable proportion (16.6%) chose the option 

‘Do not know-no response’ (Figure 68).

FIGURE 68.
Position regarding the statement:

“God created everything that exists in six days and rested on the seventh day” (%)

SOURCE: NSRD 2019

A larger percentage of women than men stated that they agree with the statement “God created everything that 

exists in six days and rested on the seventh day”. Among the LGBTIQ population, the percentage of individuals who 

agree with this statement is noticeably lower than in the rest of the population (Figure 69).15 

FIGURE 69.
Position regarding the statement:“God created everything that exists in six days

and rested on the seventh day”, in relation to gender identity (%)

SOURCE: NSRD 2019

In relation to the results based on age group, it was demonstrated that as age increases, the percentage of 

people who agree with the statement “God created everything that exists in six days and rested on the seventh day” 

increases (Figure 70).

FIGURE 70.
Position regarding the statement: “God created everything that exists in six days

and rested on the seventh day”, in relation to age groups (%)

SOURCE: NSRD 2019

In relation to religious identity, the vast majority of followers from the diverse Christian denominations identified 

with the idea that God created everything that exists in six days and rested on the seventh day. However, there is a 

notorious drop in that percentage among Catholics in comparison with other Christians. It is noteworthy that a small 

percentage of agnostics share this belief (Figure 71).
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FIGURE 71.
Position regarding the statement: “God created everything that exists in six days

and rested on the seventh day”, in relation to religious identity (%)

SOURCE: NSRD 2019

FIGURE 72.
Position regarding the statement: “God created everything that exists in six days

and rested on the seventh day”, in relation to the region (%)

SOURCE: NSRD 2019

Based on regions, the Caribbean registers the highest percentage of individuals who share the belief that God 

created everything that exists in six days and rested on the seventh day (82.9%). In San Andrés and Bogotá, a low 

percentage was registered (54.2% and 51.2%, respectively) (Figure 72).

The universe’s evolution

To consult people on their creation beliefs and their trust in the dominant scientific theory on the universe’s evolution, 

they were asked if they agree or disagree with the following statement: 

{“The universe has existed for billions of years and is under constant transformation”. 

/ Agree__ / Disagree__ / Do not know-No response__}

The results indicate that the majority of Colombians (76%) agree with this statement. Of those surveyed, 

12.9% opted to state that they do not know if the universe has existed for billions of years and is under constant 

transformation or did not respond to this question (Figure 73).

FIGURE 73.
Position on the theory of the universe’s evolution (%)

SOURCE: NSRD 2019
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By a narrow margin, a greater percentage of men than women agree with the statement “the universe has existed 

for billions of years and is under constant transformation”. Among the LGBTIQ population, the percentage of 

individuals who agree with this statement is lower than among the rest of the population (Figure 74).16 

FIGURE 74.
Position on the theory of the universe’s evolution, in relation to gender identity (%)

SOURCE: NSRD 2019

Youth registered the highest percentage of citizens who believe that the universe has existed for billions of years and 

is under constant transformation (Figure 75).

FIGURE 75.
Position on the theory of the universe’s evolution, in relation to age groups (%)

SOURCE: NSRD 2019

 According to religious identity the results indicate that, although in all cases a majority of the population agrees 

with the statement “the universe has existed for billions of years and is under constant transformation”, it is more 

common among atheists, agnostics, and believers who are not affiliated with any religion. Among Evangelicals/

Pentecostals, Jehovah’s Witnesses, and Adventists, the percentage of individuals who agree with the statement 

dropped below 70% (Figure 76).

FIGURE 76.
Position on the theory of the universe’s evolution, in relation to religious identity (%)

SOURCE: NSRD 2019

When observing the results by region, it can be noted that the percentage of citizens who stated to agree with the 

statement “the universe has existed for billions of years and is under constant transformation” is relatively similar in 

all of the country’s regions. Nevertheless, Bogotá stands out as over 80% of those consulted stated that they agree 

with the statement. The only exception is San Andrés, as less than half of those consulted responded affirmatively 

(48.4%) (Figure 77).
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FIGURE 77.
Position on the theory of the universe’s evolution, in relation to the region (%)

SOURCE: NSRD 2019

Darwin’s theory of evolution

To consult people on their beliefs about Darwin’s theory of evolution, they were asked if they agree or disagree with 

the following statement: 

{“The human being is a product of evolution and owes its existence to natural selection”. 

/ Agree__ / Disagree__ / Do not know-No response__}

The results indicate that four out of ten citizens agree with the statement, four out of ten disagree, and two in ten 

said do not know or they did not respond to this question (Figure 78).

A higher percentage of men than women replied that they agree with the statement: “the human being is a product 

of evolution and owes its existence to natural selection”. Among the LGBTIQ population, a higher percentage than 

the rest of the population agreed with the statement (Figure 79).17

FIGURE 78.
Opinion on Darwin’s theory of evolution (%)

SOURCE: NSRD 2019

FIGURE 79.
Opinion on Darwin’s theory of evolution, in relation to gender identity (%)

SOURCE: NSRD 2019

The percentage of citizens who believe that “the human being is a product of evolution and owes its existence to 

natural selection” decreases as age increases, with the exception of adults and older adults who presented a similar 

percentage (Figure 80).
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FIGURE 80.
Opinion on Darwin’s theory of evolution, in relation to age groups (%)

SOURCE: NSRD 2019

Among atheists and agnostics a higher percentage was registered, compared to the rest of citizens, of individuals 

who replied that they agree with the statement that “the human being is a product of evolution and owes its 

existence to natural selection” (84.1% and 77%, respectively).  Among Christian minorities (Protestants, Evangelicals/

Pentecostals, Adventists, and Jehovah’s Witnesses), the percentage of individuals who agree with this statement is 

around 15% or less (Figure 81).

FIGURE 81.
Opinion on Darwin’s theory of evolution, in relation to religious identity (%)

SOURCE: NSRD 2019

With 53.8%, Bogotá registers the highest percentage of individuals who agree with the statement “the human 

being is a product of evolution and owes its existence to natural selection”. In the country’s other regions, the 

percentage of citizens who agree with this statement is below 45%, reaching 30% in San Andrés (Figure 82).

FIGURE 82.
Opinion on Darwin’s theory of evolution, in relation to the region (%)

SOURCE: NSRD 2019

Some conclusions on Colombian beliefs

The vast majority of Colombians conserve beliefs inherent to a Christian tradition, which are shared in large 

part by Catholics and other Christian denominations.18  Thus, the vast majority affirm that they believe:

In God, with a capital “G”; under the dominant idea of a Christian God or Biblical God (89.5%).

In a salvation of the soul that depends on what they do in this life (71.4%).

In the existence of heaven as the place where good people go (62.2%).
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In the existence of hell as a place where bad people go (55%).

In miracles occurring today (78.6%).

In the existence of spirits who influence this world (68.4%).

That God created everything that exists in six days and rested on the seventh day (64.2%).

In all cases Evangelicals/Pentecostals registered a higher percentage of individuals who hold these beliefs, 

with the exception of the belief that “the salvation of the soul depends what you do in this life”. It is possible 

that this exception is related to the Protestant sola fide doctrine, in other words, the belief that salvation does 

not depend on good works. 

All these popular Christian beliefs vary in relation to gender identity and age. Women show their adhesion 

to them most frequently and, as age increases, the percentage of citizens who profess them also increases. 

Therefore, youth (between 18 and 25 years of age) is the group that identifies least with these beliefs and 

older adults profess them most. Additionally, believers who are not affiliated with any religion recognize these 

beliefs less frequently, and among agnostics and atheists they are held by a clear minority. 

However, it is worth highlighting that a small percentage of agnostics and atheists hold some of these beliefs, 

agnostics always in a higher proportion than atheists. For example:

33.4% of agnostics and 13.1 of atheists believe in the existence of spirits who influence this world.

16.2% of agnostics and 5.8% of atheists believe that a salvation of the soul depends on what one does 

in this life.

14% of agnostics and 4.3% of atheists believe that miracles occur today.

4.1% of agnostics (no atheists) believe that “God created everything that exists in six days and then 

rested the seventh day”.

What does it mean that some agnostics and atheists hold these popular beliefs? This is an issue that, 

without a doubt, requires further investigation. For now, we propose two working hypotheses: first, it is 

possible that atheists and agnostics who forgo the idea of God have not necessarily abandoned all religious 

beliefs. For example, certain religions, such as Buddhism, believe that salvation may be sought without 

believing in any deity. On the other hand, it is possible, in some cases, that identifying as an atheist or agnostic 

may mainly signify a distancing or disagreement with certain forms of organized religion (for example, with 

Christian denominations or churches), but does not necessarily means they oppose a religious or spiritual 

journey. Regardless, as is demonstrated in previous research, both in Colombia and in other countries, atheists 

and agnostics, like the other groups studied here, are not homogeneous in their beliefs or positions regarding 

religion (Beltrán, 2019; Arrocha Castillo and Canino Chávez, 2015).19

On the other hand, the beliefs that we can call “secular” or science based have less support than religious 

beliefs among Colombians. Although, 76% of individual believe that “the universe has existed for billions of 

years and is under constant transformation”, only 40% believe that “the human being is a product of evolution 

and owes its existence to natural selection”.

A majority of atheists, agnostics, and believers who are not affiliated with any religion believe in theories 

on the universe’s evolution and Darwin’s theory of evolution, but this is less common among followers of the 

diverse religions. In particular, these ideas are less common among Evangelicals/Pentecostals, Adventists, and 

Jehovah’s Witnesses. These beliefs also vary with gender identity and age. They are more frequent among men 

than women, and they are supported by a greater percentage of youth. 

Although, as was previously mentioned, a majority of atheists and agnostics believe in the universe’s evolution 

and Darwin’s theory of evolution, it is worth noting that a small sector does not share these beliefs:

6% of agnostics and 6.1% of atheists disagree with the statement “the universe has existed for billions 

of years and is under constant transformation”.

7.1% of agnostics and 5.5% of atheists disagree with the statement “the human being is a product of 

evolution and owes its existence to natural selection”.

It should also be noted that a significant percentage of citizens simultaneously reconcile their belief in 

the Judeo-Christian creation narrative (“God created everything that exists in six days and then rested on 

the seventh day”) and in the theories of cosmic evolution and Darwin’s evolution (“the universe has existed 

for billions of years and is under constant transformation” and “the human being is a product of evolution 

and owes its existence to natural selection”). Finding an explanation for these questions also requires 

further investigation.
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In regional terms, the Caribbean stands out in all the cases as the region with highest percentage of 

individuals who follow traditional Christian beliefs. On the other hand, in Bogotá there is a notable increase in 

the adhesion to beliefs we have denominated secular or scientific, which seems to confirm the hypothesis of 

the secular power of major cities.
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Chapter III
Religious practices in Colombia

To investigate the religious practices of Colombians, the survey looked into some traditional activities practiced 

by different confessions, for example, in relation to participation in communion and confession for Catholics. Those 

surveyed were asked if they participated in these practices and the frequency with which they did so.

Non-Catholic Christians were asked about healing and miracle rituals, the gift of speaking in tongues, and blessing 

pacts or seed faith, and they were asked if these activities were carried out in their churches. 

The survey also investigated some Non-Christian practices such as using the services of witches, witch doctors, and 

shamans, as well as activities such as a yoga practice and transcendental meditation. 

This chapter offers a description of the most common religious practices among Colombians, in addition to 

the relationship between these practices, religious identity, and other demographic, socioeconomic, and regional 

variables. 

Given that certain practices were consulted among the people who, due to their religious identity, were expected 

to participate in these practices, some of the results described below are only based on those who identified as 

Catholics or as Non-Catholic Christians.

Participation in local religious communities

Participation in local parishes or churches was investigated using the following question: 

{Do you currently participate in a parish, community or local church? 

/ Yes__ / No__ / Don’t know-No response__}

This question was not asked of those who identified as atheists or agnostics. 

On this matter, it can be reported that close to half of believers participate in activities offered by their local religious 

communities, such as parishes or churches (Figure 83).

FIGURE 83.
Believers who participate in parish, community or local church activities (%)

SOURCE: NSRD 2019   N=10,341

More than men, women participate in the activities offered by the local religious communities. In the case of the 

LGBTIQ population, only 20% stated that they participate in this type of activities (Figure 84).20 

Chapter III  Religious practices in colombia

8786

20 It is worth remembering that in the case of the LGBTIQ population the sample is not statistically representative.



FIGURE 84.
Believers who participate in parish, community or local church activities,

in relation to gender identity (%)

SOURCE: NSRD 2019

N=10,341

Participation in activities offered by local religious communities varies with age. As age increases, citizen participation 

increases for this kind of activities (Figure 85).

FIGURE 85.
Believers who participate in parish, community or local church activities,

in relation to age groups (%)

SOURCE: NSRD 2019

N=10,341

Individuals without a formal education, or only a primary education, participate most often in activities offered by 

the local religious communities (Figure 86).

FIGURE 86.
Believers who participate in parish, community or local church activities,

in relation to education level (%)

SOURCE: NSRD 2019

N=10,341

Citizen participation in activities offered by local religious communities does not seem to vary significantly 

in relation to the socioeconomic level. However, the mid-level (3 and 4) shows a slightly lower percentage for 

participation in this kind of activities (Figure 87).

FIGURE 87.
Believers who participate in parish, community or local church activities,

in relation to socioeconomic level (%)

SOURCE: NSRD 2019

N=10,341

In all Christian minorities, increased participation was observed in activities offered by their local religious 

communities, in comparison to Catholics (Figure 88).
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FIGURE 88.
Believers who participate in parish, community or local church activities,

in relation to religious identity (%)

SOURCE: NSRD 2019

N=10,341

FIGURE 89.
Believers who participate in parish, community or local church activities,

in relation to the region (%)

SOURCE: NSRD 2019

N=10,341

In the Caribbean region, citizen participation is higher for activities offered by local religious communities. On the 

contrary, Bogotá and San Andrés registered lower participation percentages (39.8% and 34.1%, respectively) (Figure 89).

Frequency of attending a worship service or mass

The survey also looked at about how often individuals attend religious services. The question was formulated as follows: 

{With what frequency do you attend religious worship such as mass and services?

/ At least once a week__ / At least once a month__ / Occasionally__ 

/ Only for special ceremonies (baptisms, marriages, first communions, etc.)__ 

/ Never__ / Don’t know-No response__}

The results are as follows: 48.9% of Colombians attend services or mass each week or month, whereas 41.9% 

indicated that they attend worship occasionally or only for special ceremonies; 7.8% of Colombians never attend this 

kind of ritual (Figure 90).

FIGURE 90.
Frequency of attending religious services (%)

SOURCE: NSRD 2019
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Women attend services or mass more often than men. While 53.1% of women attend these activities each week 

or month, the percentage of men drops to 43.7%. Apparently, the LGBTIQ population participates less often in 

services or mass in comparison to the rest of the population, additionally, 45.5% stated they never participate in this 

kind of activities (Figure 91).21 

FIGURE 91.
Frequency of attending religious services, in relation to gender identity (%)

SOURCE: NSRD 2019

The frequency with which citizens attend services or mass varies with age. As age increases, the percentage of 

individuals who frequently participate in this type of ritual increases (Figure 92).

When combining weekly and monthly attendance to services and mass, we can observe that citizens without a 

formal education, or only with a primary education, represent the highest percentage for participation in this kind 

of ritual. Also, among people with the highest levels of formal education, there is an increase in the percentage of 

those who only attend services or mass for special ceremonies and those who never participate in this kind of activity 

(Figure 93).

FIGURE 92.
Frequency of attending religious services, in relation to age groups (%)

SOURCE: NSRD 2019

FIGURE 93.
Frequency of attending religious services, in relation to education level (%)

SOURCE: NSRD 2019
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Participation in services or mass does not appear to vary significantly in relation to the socioeconomic level for 

housing: 50% of individuals from levels 1 and 2 attend these activities once a week or month, for levels 3 and 4, 47.1% 

do so; and for levels 5 and 6, the percentage is 51%. However, the highest socioeconomic levels (5 and 6) register a 

higher percentage of weekly attendance to services or mass (Figure 94).

FIGURE 94.
Frequency of attending religious services, in relation to socioeconomic level (%)

SOURCE: NSRD 2019

Most followers from Christian minorities (Protestants, Jehovah’s Witnesses, Evangelicals/Pentecostals, 

Adventists) attend services each week, while only 35.9% of Catholics attend mass each week. However, an important 

percentage of Catholics attend mass each month (16.4%) or occasionally (32%). 

As seems obvious, most believers who are not affiliated with any religion, atheists, and agnostics never participate 

in mass or services, or they do so only for special ceremonies. However, agnostics participate more often than 

atheists in this kind of activities (Figure 95 to 99).

FIGURE 95.
People who attend religious services at least once a week,

in relation to religious identity (%)

SOURCE: NSRD 2019   N=4,032

FIGURE 96.
People who attend religious services at least once a month,

in relation to religious identity (%)

SOURCE: NSRD 2019   N=1,364
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FIGURE 97.
People who occasionally attend religious services, in relation to religious identity (%)

SOURCE: NSRD 2019

N=2,873

FIGURE 98.
People who attend religious services only for special ceremonies,

in relation to religious identity (%)

SOURCE: NSRD 2019

N=1,751

FIGURE 99.
People who never attend religious services, in relation to religious identity (%)

SOURCE: NSRD 2019

N=863

The Caribbean region registers the highest percentages for citizens who frequently attend mass or services: half 

of the population does so each week. Bogotá, on the other hand, registers the highest percentages for people who 

never attend mass or services or that only attend special ceremonies (Figure 100 to 104).

FIGURE 100.
People who attend religious services at least once a week, in relation to the region (%)

SOURCE: NSRD 2019

N=4,032
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FIGURE 101.
People who attend religious services at least once a month, in relation to the region (%)

SOURCE: NSRD 2019

N=1,364

FIGURE 102.
People who occasionally attend religious services, in relation to the region (%)

SOURCE: NSRD 2019

N=2,873

FIGURE 103.
People who attend religious services only for special ceremonies, in relation to the region (%)

SOURCE: NSRD 2019

N=1,751

FIGURE 104.
People who never attend religious services, in relation to the region (%)

SOURCE: NSRD 2019

N=863
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Christians who read the Bible

To consult citizens on their practice of reading the Bible, the following question was asked: 

{How often do you read the Bible?

/ Every day__ / At least once a week__ / At least once a month__ 

/ Occasionally__ / Never__ / Don’t know-No response__}

This question was only asked of those who identified with a sub-set of Christianity (Catholics, Protestants, 

Evangelicals/Pentecostals, Adventists, and Jehovah’s Witnesses).

When reviewing the results, it was observed that, on the one hand, a third of all Christians (32.6% read the Bible 

often: every day or at least once a week. On the other hand, it is noteworthy that 15.9% of Christians never read the 

Bible (Figure 105).

FIGURE 105.
Frequency of reading of the Bible (%)

SOURCE: NSRD 2019

N=8,526

Among the diverse denominations of Christianity, a higher percentage of women than men read the Bible frequently: 

34.1% stated they read it daily or at least once a week; this number drops to 30.5% among men (Figure 106).

FIGURE 106.
Frequency of reading of the Bible, in relation to gender identity (%)

SOURCE: NSRD 2019   N=8,514

FIGURE 107.
Frequency of reading of the Bible, in relation to age groups (%)

SOURCE: NSRD 2019   N=8,526
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Among the diverse denominations of Christianity, the percentage of the population that frequently reads the 

Bible increases with age. Thus, among older adults a higher percentage of citizens who read the Bible every day or 

weekly was registered (39.2%) (Figure 107).

The highest percentage of individuals who frequently read the Bible was observed among Jehovah’s Witnesses 

and Protestants. On the other hand, the proportion of Non-Catholic Christians who read the Bible daily or weekly 

is significantly higher than that of Catholics. For all Non-Catholic denominations of Christianity, the percentage of 

citizens who say they never read the Bible is below 3%. 

Only 19.4% of Catholics read the Bible every day or at least once a week, that is to say, one in five. Additionally, 21.2% 

of Catholics, also one in five, say that they never read the Bible (Figure 108).

FIGURE 108.
Frequency of reading of the Bible, in relation to religious identity (%)

SOURCE: NSRD 2019   N=8,526

Some religious practices among Catholics

The survey looked at the most common practices among Catholics, that is to say, communion and confession. The 

questions in this section were only presented to those who identified as Catholics.

The Holy Eucharist 

To estimate how often Catholics take communion, the following question was asked: 

{How often do you celebrate the Eucharist?

/ Every day__ / At least once a week__ / At least once a month__ 

/ Occasionally__ / Never__ / Don’t know-No response__}

19.2% of Catholics, or one in five, take communion every day or at least once a week. 19.5%, again one in five, never 

celebrate the Eucharist (Figure 109).

FIGURE 109.
Frequency with which Catholics celebrate the Eucharist (%)

SOURCE: NSRD 2019   N=6,160

A higher percentage of women than men celebrate the Eucharist frequently: every day, weekly, or monthly. Inversely, a 

higher percentage of men than women never take communion (Figure 110).
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FIGURE 110.
Frequency with which Catholics celebrate the Eucharist, in relation to gender identity (%)

SOURCE: NSRD 2019   N=6,160

If we combine those who celebrate the Eucharist every day, weekly, and monthly, it can be observed that as age 

increases the percentage of Catholics who frequently take communion also increases (Figure 111).

FIGURE 111.
Frequency with which Catholics celebrate the Eucharist, in relation to age groups (%)

SOURCE: NSRD 2019   N=6,160

The Sacrament of Confession

To estimate how often Catholics go to confession, the following question was asked: 

{How often do you go to confession? 

/ Every day__ / At least once a week__ / At least once a month__ 

/ Occasionally__ / Never__ / Don’t know-No response__}

21.6% of Catholics, one in five, go to confession frequently (daily, weekly, or at least once a month). 27.9% of Catholics, 

equal to one in four, never confess (Figure 112). 

FIGURE 112.
Frequency with which Catholics go to confession (%)

SOURCE: NSRD 2019

N=6,160

Among Catholics, there is a higher percentage of women than men who go to confession frequently: every day, week, 

or month. A higher percentage of men than women never go to confession (Figure 113).
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FIGURE 113.
Frequency with which Catholics go to confession, in relation to gender identity (%)

SOURCE: NSRD 2019

N=6,151

When combining those who go to confession every day, week, and month, it can be observed that as age increases 

the percentage of Catholics who frequently go to confession also increases (Figure 114).

FIGURE 114.
Frequency with which Catholics go to confession, in relation to age groups (%)

SOURCE: NSRD 2019

N=6,160

Some religious practices among non-Catholic Christians

The NSRD 2019 also investigated some frequent collective rituals in the religious celebrations of non-Catholic 

Christian communities. In particular, it looked at the pentecostalization22 of non-Catholic Christianity. With this aim, 

the survey had questions on the participation of non-Catholic Christians in healing and miracle rituals, in services 

where speaking in tongues (glossolalia) is practiced, and that practice blessing pacts or seed faith.

 

The questions from this section were only asked of those who identified with a non-Catholic Christian denomination 

(Evangelicals/Pentecostals, Protestants, Adventists, and Jehovah’s Witnesses).

Healing and miracle rituals

The following question was asked about healing and miracle rituals: 

{Does your church celebrate healing and miracle rituals?

/ Yes__ / No__ / Don’t know-No response__}

FIGURE 115.
Non-Catholic Christians who practice healing and miracle rituals in their churches (%)

SOURCE: NSRD 2019   N=2,366

Chapter III  Religious practices in colombia

106 107

Religious Diversity ,  values,  and political participation in Colombia

22 The term “pentecostalization” is used here to describe the process within which Christian religious movements adopt practices 
     that are considered to be inherent to Pentecostalism in order to remain competitive in the religious field (Beltrán, 2013).



61.9% of non-Catholic Christians stated that healing and miracle rituals were practiced in their churches (Figure 115).

Among the non-Catholic Christians, it was demonstrated that Evangelicals/Pentecostals most frequently practice 

healing and miracle rituals in their churches (51.5%) (Figure 116).

FIGURE 116.
Non-Catholic Christians who practice healing and miracle rituals in their churches,

in relation to Christian identity (%)

SOURCE: NSRD 2019

N=2,366

The gift of speaking in tongues (glossolalia)

The consultation on the gift of speaking in tongues was made using the following question: 

{Is the gift of speaking in tongues practiced in your church? 

/ Yes__ / No__ / Don’t know-No response__}

Among non-Catholic Christians, 58.8% stated that the gift of speaking in tongues is practiced in their church 

(Figure 117).

FIGURE 117.
Non-Catholic Christians who stated that the gift

of speaking in tongues is practiced in their churches (%)

SOURCE: NSRD 2019   N=2,366

Among non-Catholic Christians, Evangelicals/Pentecostals stated more frequently that the gift of speaking in 

tongues is practiced in their churches (64%) (Figure 118).

FIGURE 118.
Non-Catholic Christians who stated that the gift of speaking in tongues is practiced

in their churches, in relation to Christian identity (%)

SOURCE: NSRD 2019

N=2,366
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Blessing pacts or seed faith

Blessing pacts or seed faith is frequent in Latin American Evangelical and Pentecostal churches and consists of 

making economic donations to the local churches in exchange for miracles or divine favor. These rituals are part of 

what is often called “Prosperity Theology” in Latin America. 

The consultation on blessing pacts or seed faith was carried out using the following question: 

{Does your church practice blessing pacts or seed faith?

/ Yes__ / No__ / Don’t know-No response__}

The survey results demonstrate that 32.2% of non-Catholic Christians practice this kind of ritual in their churches 

(Figure 119).

FIGURE 119.
Non-Catholic Christians who stated that blessing pacts

or seed faith is practiced in their churches (%)

SOURCE: NSRD 2019    N=2,366

Among non-Catholic Christians, Evangelicals/Pentecostals most frequently belong to churches that practice blessing 

pacts or seed faith (34.3%), followed by Protestants (24.2%) (Figure 120). 

FIGURE 120.
Non-Catholic Christians who stated that blessing pacts or seed faith is practiced in their churches,

in relation to Christian identity (%)

SOURCE: NSRD 2019

N=2,366

Some non-Christian religious practices

Finally, the survey investigated non-Christian religious practices such as consulting witches, witch doctors, or 

shamans, and eastern practices, such as yoga and transcendental meditation.

Use of witch or witch doctor services

The first question on this type of practice was as follows: 

{If you had sufficient financial resources, would you

hire the services of witches and witch doctors? 

/ Yes__ / No__ / Don’t know-No response__}

Only 5.6% of those surveyed admitted that they were open to hiring the services of witches and witch doctors 

(Figure 121).
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FIGURE 121.
People who requested the services of witches or witch doctors (%)

SOURCE: NSRD 2019

Men and women’s openness to request the services of witches and witch doctors did not vary significantly. 

However, among the LGBTIQ population, there seems to be a greater openness to request for this kind of services, in 

comparison with the rest of the population (25% responded positively to this question) (Figure 122).23

FIGURE 122.
People who requested the services of witches or witch doctors, in relation to gender identity (%)

SOURCE: NSRD 2019

Although there are not marked differences, youth and young adults (between 18-40 years of age) are more interested 

in requesting the services of witches and witch doctors, in comparison with other age groups (Figure 123).

FIGURE 123.
People who requested the services of witches or witch doctors, in relation to age groups (%)

SOURCE: NSRD 2019

The largest percentage of individuals who stated that they were open to requesting the services of witches and 

witch doctors are followers of ‘other’ religions (15.2%) and agnostics (12.3%). For all other religious identifies, the 

percentage of individuals who answered ‘yes’ to this question was below 9% (Figure 124).

FIGURE 124.
People who requested the services of witches or witch doctors, in relation to religious identity (%)

SOURCE: NSRD 2019
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In all regions of the country, the percentage of individuals who expressed their willingness to hire the services of 

witches or witch doctors was more or less equal, except San Andrés, where the percentage is higher (15%) (Figure 125).

FIGURE 125.
People who requested the services of witches or witch doctors, in relation to the region (%)

SOURCE: NSRD 2019

Use of the services of indigenous shamans

Next, the survey asked about the willingness to consult shamans: 

{If you had sufficient financial resources, would you

hire the services of an indigenous shaman? 

/ Yes__ / No__ / Don’t know-No response__}

8.4% of those consulted expressed their willingness to request the services of indigenous shamans (Figure 126).

FIGURE 126.
People who requested the services of shamans (%)

SOURCE: NSRD 2019

 

More often than women, men were open to requesting the services of indigenous shamans. Among the LGBTIQ 

population, the percentage of individuals willing to request this kind of services seems to be higher than the rest of 

the population, 15.9% answered ‘yes’ to this question (Figure 127).24 

FIGURE 127.
People who requested the services of shamans, in relation to gender identity (%)

SOURCE: NSRD 2019
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The percentages are low in all cases (less than 11%), however, as age increases citizens’ openness to requesting 

the services of indigenous shamans drops. Thus, the highest percentage of citizens willing to contract this kind 

of services was found among youth (Figure 128).

FIGURE 128.
People who requested the services of shamans, in relation to age groups (%)

SOURCE: NSRD 2019

FIGURE 129.
People who requested the services of shamans, in relation to religious identity (%)

SOURCE: NSRD 2019

The group of agnostics, followers of religions grouped in ‘others’, believers who are not affiliated with any religion, and 

atheists, register the highest percentage of citizens willing to request the services of indigenous shamans (Figure 129).

San Andrés island and the Orinoco-Amazon region registered the highest percentage of citizens who are open to 

requesting the services of indigenous shamans (Figure 130).

FIGURE 130.
People who requested the services of shamans, in relation to the region (%)

SOURCE: NSRD 2019

Yoga practice

Yoga practice was investigated in the following way: 

{Do you have a habitual yoga practice? 

/ Yes__ / No__ / Don’t know-No response__}

It was found that 6.3% of individuals have a frequent yoga practice (Figure 131).
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FIGURE 131.
People who practice yoga habitually (%)

SOURCE: NSRD 2019

Yoga practice is more common among women than among men. Apparently, this practice is also more common 

among the LGBTIQ population compared to the rest of the population (25% chose ‘yes’ in response to this 

question) (Figure 132).25 

FIGURE 132.
People who practice yoga habitually, in relation to gender identity (%)

SOURCE: NSRD 2019

Although the percentage of individuals who practice yoga is low among all age groups, for youth (18-25 years of age) 

and young adults (26-40 years of age) the percentage of citizens who practice is slightly higher (Figure 133).

FIGURE 133.
People who practice yoga habitually, in relation to age groups (%)

SOURCE: NSRD 2019

FIGURE 134.
People who practice yoga habitually, in relation to religious identity (%)

SOURCE: NSRD 2019
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The largest percentage of citizens who practice yoga is among those who identified with religions grouped in 

the ‘other’ category (38.4%). Again, this category includes, among others, non-Christian religious traditions (such as 

Hinduism and Buddhism). The second highest percentage of individuals who practice yoga was for believers who are not 

affiliated with any religion (13.3%). Also, close to 10% of agnostics and 10% of Protestants practice yoga (Figure 134). 

A low percentage of individual practice yoga in all the of the country’s regions. Nevertheless, the highest 

percentages for this practice are in San Andrés, Bogotá, and the Central region. The Caribbean registered the lowest 

percentage of individuals with this practice (Figure 135).

FIGURE 135.
People who practice yoga habitually, in relation to the region (%)

SOURCE: NSRD 2019

Non-Christian meditation practice

Finally, the survey investigated a non-Christian meditation practice using the following question:

{Do you often practice transcendental meditation

or another non-Christian meditation technique? 

/ Yes__ / No__ / Don’t know-No response__}

The NSRD 2019 found that only 8% of Colombians often practice non-Christian meditation (Figure 136).

FIGURE 136.
People who often practice transcendental meditation

or another non-Christian meditation technique (%)

SOURCE: NSRD 2019

In relation to the gender identity variable, the same percentage of men and women maintain non-Christian 

meditation practices (8%). Among the LGBTIQ population, the proportion of individuals who meditate increases 

notably (18.2% responded ‘yes’ to this question) (Figure 137).26 

FIGURE 137.
People who often practice transcendental meditation or another non-Christian

meditation technique, in relation to gender identity (%)

SOURCE: NSRD 2019
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Youth (18-25 years of age) and young adults (26-40 years of age) register the highest percentage of citizens who 

practice transcendental meditation or another non-Christian meditation technique (Figure 138).

FIGURE 138.
People who often practice transcendental meditation or another non-Christian

meditation technique, in relation to age groups (%)

SOURCE: NSRD 2019

Those grouped in the ‘other’ religion category present the highest percentage of individuals who practice 

transcendental meditation or another non-Christian meditation technique (46.5%). It is worth noting that this 

category includes, among others, non-Christian religious traditions (such as Hinduism and Buddhism). The next 

highest groups have significantly lower percentages, these are agnostics (18.6%), believes who are not affiliated with 

any religion (17.1%), and atheists (14%) (Figure 139).

The percentage of individuals who practice non-Christian meditation is notoriously low in all regions. Only San 

Andrés, Bogotá, and the Central region register percentages between 10% and 15% (Figure 140).

FIGURE 139.
People who often practice transcendental meditation or another non-Christian

meditation technique, in relation to religious identity (%)

SOURCE: NSRD 2019

FIGURE 140.
People who often practice transcendental meditation or another non-Christian

meditation technique, in relation to the region (%)

SOURCE: NSRD 2019
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Some conclusions on Colombian religious practices

Nearly half of Colombians participate in activities offered by their local religious communities, such as 

parishes or churches, and attend services or mass each week or month. Participation in this kind of activities 

varies by gender, educational level, and age. More women than men participate in this type of activity. There 

is a higher percentage of citizens who participate in religious services and other activities offered by local 

religious communities among individuals with a limited education or without a formal education. It was also 

shown that, as age increases, citizen participation increases for these activities; thus, older adults register the 

highest percentage of attendance for services and mass, and the lowest percentage is among youth. 

In all Christian denominations, youth register the lowest frequency for reading the Bible; similarly, among 

Catholics, youth report the lowest frequencies for going to confession and for taking communion. Only some 

Eastern religious practices, such as yoga and transcendental meditation, are more common among youth, 

especially when compared to adults and older adults. These findings on the religious behaviors of youth have 

been confirmed by other field investigations (Torres Bryon, 2018). 

How can one explain that the percentage of citizens who are absolutely convinced of God’s existence 

significantly increases with age? Why are young people less interested in religious practices and beliefs than 

adults and older adults? Numerous hypotheses have been formulated to explain these questions, we highlight 

two: 1) The hypothesis on the age effect, states that there is a recurring pattern, and that each generation 

individuals move away from religion during their youth but return as they age; and 2) The hypothesis on the 

effect of a generational cohort, which proposes an explanation based on the secularization process, where 

individuals from previous generations were educated with more religious values than those of more recent 

generations, and that the new generations are immersed in a social context that allows them to question 

inherited religious traditions more easily and distance themselves from these traditions (Shulgin, Zinkina, 

and Korotayev, 2019). Thus, for the new generations, religion is more of a personal election than an inherited 

tradition (Hervieu-Léger, 1999). These two hypotheses are not necessarily contradictory and instead can be 

understood as complementary; in addition, diverse studies in other contexts offer evidence that support 

the two explanations (Shulgin et al. , 2019; Newport, 2019). For the Colombian case, we cannot offer 

conclusive evidence to back one explanation or the other. Nevertheless, other investigations have shown that 

the Colombian society is experiencing a secularization and that this process is complex, multidimensional, 

and long term. One of the consequences of secularization is that younger generations are less attached to 

traditions (Beltrán, 2013; Tschannen, 1992; Casanova, 2006; 2012).27

Participation in activities offered by local religious communities and the frequency of attending religious 

services varies between the diverse Christian denominations. Among the Christian minorities (especially 

Protestants, Evangelicals/Pentecostals, and Jehovah’s Witnesses) participation is more common in this type 

of activity, in comparison to Catholics; the data presented here agrees with that of the Pew Research Center 

(2014) and seems to confirm Bastian’s thesis (1994) that, in Latin America, the Christian minorities are more 

committed to and active in religious affairs than the Catholic majorities. This religious commitment can also be 

observed in individual religious practices. For example, reading the Bible frequently is observed most among 

non-Catholic Christians. It is also noteworthy that one in five Catholics said that they never read the Bible. 

Additionally, one in five Catholics never take communion and one in four never go to confession.

Regarding the religious practices of Christian minorities, the Pentecostalization of non-Catholic Christianity 

seems to continue advancing (Beltrán, 2013). In effect, most followers of non-Catholic Christian churches said 

that they participate in churches that offer healing and miracles or that practice glossolalia (that is to say, the 

gift of speaking in tongues). Although, Evangelicals/Pentecostals reported participating more frequently in 

this type of rituals, they can also be observed in other minority Christian denominations.

Regarding the incidence of non-Christian religious practices among Colombians, we can affirm that they 

continue to be limited. For example, only 6.3% of Colombians practice yoga and only 8% practice non-Christian 

meditation techniques. Also, only 8.4% of the individuals reported that they were open to requesting the 

services of indigenous shamans. Apparently, this type of practice is inherent to the population that confesses 

or supports Eastern beliefs or the so called “indigenous spiritualities”, and in the survey a large part of this 

population identified as believers who are not affiliated with any religion. It seems that this population group 

opts for a subjective recomposition of practices, symbols, and institutionalized beliefs. In other words, in their 

individual religious experience they seek to articulate practices and beliefs from diverse religious traditions, 

including Christianity, Hinduism, Buddhism, and indigenous religions (Champion, 1997). 
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An interesting finding is that a considerable percentage of atheists and agnostics support these individual 

religious practices, always with higher numbers from agnostics than atheists. 23.8% of agnostics are open to 

requesting the services of indigenous shamans, as opposed to 13.4% of atheists; 9.9% of agnostics practice yoga in 

relation to 8.8% of atheists; and 18.6% of agnostics maintain a meditation practice, as opposed to 14% of atheists. 

This data shows that declaring oneself as an atheist or agnostic does not necessarily mean you must completely 

reject practices that can be considered magical, religious, or spiritual.28 
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Chapter IV
Values, moral positions, and gender

This chapter presents the survey results related to the Colombian population’s values and moral positions 

on issues such as family, gender roles, sexuality, and sexual diversity. To formulate the questions, we selected 

issues that are high-priority on the public agenda, such as recognizing women’s equality and the rights of the 

LGBTIQ population, the legalization of voluntary euthanasia, and the decriminalization of abortion, among other 

issues. Below is a description of the relationship between these ethical and moral positions with citizens’ religious 

identity and with other demographic, socioeconomic, and regional variables.

Decriminalization of abortion

To identify Colombian’s position on the decriminalization of abortion the following question was asked:

{Do you support a complete decriminalization of abortion?

/ Yes__ / No__ / Don’t know-No response__}

The results indicate that 28.8% of Colombians support a complete decriminalization of abortion, whereas 61.4% do 

not support it (Figure 141).

FIGURE 141.
Opinion on decriminalizing abortion (%)

SOURCE: NSRD 2019

In relation to the gender variable, a higher percentage of men than women support completely decriminalizing 

abortion. Among the LGBTIQ population there was a notable increase in the percentage of individuals who support a 

complete decriminalization of abortion (Figure 142).29 

FIGURE 142.
Opinion on decriminalizing abortion, in relation to gender identity (%)

SOURCE: NSRD 2019
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In relation to the age groups, youth (18-25 years of age) registered the highest percentage of individuals who 

support a complete decriminalization of abortion. On the contrary, as age increases the percentage of the population 

that supports decriminalizing abortion drops (Figure 143).

FIGURE 143.
Opinion on decriminalizing abortion, in relation to age groups (%)

SOURCE: NSRD 2019

In relation to education level, excluding individuals with technical training, it is possible to state that support 

for a complete decriminalization of abortion increases as the education level increases. Thus, the highest approval 

percentage is observed among the population with a university education (Figure 144).

FIGURE 144.
Opinion on decriminalizing abortion, in relation to education level (%)

SOURCE: NSRD 2019

The percentage of individuals who support a complete decriminalization of abortion increases as in the socioeconomic 

level for housing increases. Thus, there is more approval among the highest levels (Figure 145).

FIGURE 145.
Opinion on decriminalizing abortion, in relation to socioeconomic level (%)

SOURCE: NSRD 2019

In relation to religious identity, the results indicate that the vast majority of atheists and agnostics support 

a complete decriminalization of abortion. On the other hand, the vast majority of followers from Christian 

minorities (Jehovah’s Witnesses, Evangelicals/Pentecostals, Adventists, and Protestants) do not support the 

decriminalization (Figure 146).

FIGURE 146.
Opinion on decriminalizing abortion, in relation to religious identity (%)

SOURCE: NSRD 2019
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On the percentage of the population that supports a complete decriminalization of abortion, in relation to the 

regions, Bogotá registers the highest approval rate and the lowest is the Caribbean region (Figure 147).

FIGURE 147.
Opinion on decriminalizing abortion, in relation to the region (%)

SOURCE: NSRD 2019

Legalization of euthanasia

To consult the population on the issue of euthanasia, the question below was designed. It includes a definition of 

voluntary euthanasia to avoid problems related to an understanding of the term:

{Do you support a legalization of voluntary euthanasia?

This means that people can end their own life if they suffer a painful or incurable affliction. 

/ Yes__ / No__ / Don’t know-No response__}

The results indicate that 59.1% of Colombians support the legalization of voluntary euthanasia (Figure 148).

FIGURE 148.
Opinion on legalizing voluntary euthanasia (%)

SOURCE: NSRD 2019

In relation to gender, a higher percentage of men than women support legalizing voluntary euthanasia. Close to 90% 

of the LGBTIQ population supports the measure (Figure 149).30 

FIGURE 149.
Opinion on legalizing voluntary euthanasia, in relation to gender identity (%)

SOURCE: NSRD 2019
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With respect to age groups, two out of three youth (between 18-25 years of age) support legalizing voluntary 

euthanasia. As age increases, the percentage of individuals who support this measure decreases (Figure 150).

FIGURE 150.
Opinion on legalizing voluntary euthanasia, in relation to age groups (%)

SOURCE: NSRD 2019

According to education level, except for the population with a technical training, it can be stated that as the 

education level increases the percentage of citizens who support a legalization of voluntary euthanasia also 

increases. Thus, the highest percentage of individuals who support this measure is observed among the population 

with a university education (Figure 151).

FIGURE 151.
Opinion on legalizing voluntary euthanasia, in relation to education level (%)

SOURCE: NSRD 2019

The percentage of citizens who support legalizing voluntary euthanasia increases as the socioeconomic level for 

housing increases. Thus, there is more support among the highest levels (5 and 6) (Figure 152).

FIGURE 152.
Opinion on legalizing voluntary euthanasia, in relation to socioeconomic level (%)

SOURCE: NSRD 2019

The vast majority of atheists, agnostics, and believers who are not affiliated with any religion support a legalization 

of voluntary euthanasia. On the other hand, the vast majority of Jehovah’s Witnesses, Evangelicals/Pentecostals, 

and Adventists, do not support it (Figure 153).

FIGURE 153.
Opinion on legalizing voluntary euthanasia, in relation to religious identity (%)

SOURCE: NSRD 2019
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Bogotá registers the highest percentage of support for legalizing voluntary euthanasia. On the contrary, the 

Caribbean region and San Andrés report the highest disapproval rate (Figure 154).

FIGURE 154.
Opinion on legalizing voluntary euthanasia, in relation to the region (%)

SOURCE: NSRD 2019

Vaccine use

To identify citizen positions on vaccine use, the survey included following question:

{Do you agree with the following statement?

“Vaccines are dangerous; therefore, it is better to not vaccinate children”. 

/ Agree__ / Disagree__ / Don’t know-No response__}

The results show that only 6.1% of Colombians agree with the statement. Nevertheless, 9.7% of those surveyed 

chose the option ‘Don’t know-no response’ (Figure 155).

FIGURE 155.
Opinion on the statement: 

“Vaccines are dangerous; therefore, it is better to not vaccinate children” (%)

SOURCE: NSRD 2019

In relation to gender identity it was shown that, by a narrow margin, a larger proportion of men than women 

believe that vaccines are dangerous and that, therefore, it is better to not vaccinate children. Among the LGBTIQ 

population, the percentage of those who shared this opinion increases to 9.1% (Figure 156).31 

FIGURE 156.
Opinion on the statement: “vaccines are dangerous; therefore, it is better to not vaccinate children”, 

in relation to gender identity (%)

SOURCE: NSRD 2019
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There does not seem to be a major difference among the different age groups in relation to the advisability of using 

vaccines (Figure 157).

FIGURE 157.
Opinion on the statement: “Vaccines are dangerous; therefore, it is better

to not vaccinate children”, in relation to age groups (%)

SOURCE: NSRD 2019

FIGURE 158.
Opinion on the statement: “Vaccines are dangerous; therefore, it is better to not vaccinate children”, 

in relation to religious identity (%)

SOURCE: NSRD 2019

Results in relation to religious identity indicate that, although in all cases the affirmative responses are a minority, 

the percentage of citizens who believe that it is better to not vaccinate children is higher among those grouped in 

the ‘other’ category as well as among Jehovah’s Witnesses, Adventists, and believers who are not affiliated with any 

religion. The lowest percentages of individuals who support this statement were among Protestants and Atheists 

(Figure 158).

San Andrés and the Orinoco-Amazon region register the highest percentage of citizens who believe that vaccines 

are dangerous and, therefore, it is better to not vaccinate children. The Caribbean region and Bogotá register the 

lowest numbers (Figure 159).

FIGURE 159.
Opinion on the statement: “Vaccines are dangerous; therefore, it is better to not vaccinate children”,

in relation to the region (%)

SOURCE: NSRD 2019

Positions on sexual diversity

NSRD 2019 investigated some issues associated with sexual diversity. To do this, the most controversial issues 

were identified and the individuals were asked to state their level of agreement regarding same sex marriage, the 

adoption of children by same sex couples, the alleged homosexualization of children, the alleged relationship between 

Chapter IV  Values,  moral positions,  and gender

138 139

Religious Diversity ,  values,  and political participation in Colombia



homosexuality and illness, the alleged relationship between homosexuality and demonic possession, and respect for 

the LGBTIQ population. The results are described below.

Same sex marriage

To identify positions on same sex marriage, the following question was asked:

{Do you agree with same sex marriage?

/ Yes__ / No__ / Don’t know-No response__}

The results indicate that just over a third of Colombians (35.9%) approve of same sex marriage, while half of 

Colombians (56.2%) disapprove (Figure 160).

FIGURE 160.
Approval of same sex marriage (%)

SOURCE: NSRD 2019

In relation to gender, men and women registered similar percentages on their approval of same sex marriage. On the 

other hand, 93.2% of the LGBTIQ population agrees with this initiative (Figure 161).32 

FIGURE 161.
Approval of same sex marriage, in relation to gender identity (%)

SOURCE: NSRD 2019

Based on age groups, the percentage of the population that approves of same sex marriage decreases with age. 

Among youth (18-25 years of age) the approval percentage is higher and among older adults (61 years of age or older) 

it is lower (Figure 162).

FIGURE 162.
Approval of same sex marriage, in relation to the age groups (%)

SOURCE: NSRD 2019

Based on education level, and excluding the population with technical training, it can be stated that approval for 

same sex marriage increases as the citizens’ education level increases. Thus, a greater approval for same sex marriage 

was observed in the population with a university education (41.3%) (Figure 163).
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FIGURE 163.
Approval of same sex marriage, in relation to education level (%)

SOURCE: NSRD 2019

Approval for same sex marriage increased as the citizens’ housing level increased. Consequently, the highest levels 

(5 and 6) registered the highest approval for same sex marriage (52.9%) (Figure 164).

FIGURE 164.
Approval of same sex marriage, in relation to socioeconomic level (%)

SOURCE: NSRD 2019

The results in relation to religious identity indicate that atheists, agnostics and believers who are not affiliated 

with any religion have the highest approval percentages for same sex marriage, while the vast majority of followers 

from Christian minorities (Jehovah’s Witnesses, Evangelicals/Pentecostals, Adventists, and Protestants) disapprove 

of this initiative (Figure 165).

Bogotá has the highest percentage of approval for same sex marriage and the lowest is the Caribbean region 

(Figure 166).

FIGURE 165.
Approval of same sex marriage, in relation to religious identity (%)

SOURCE: NSRD 2019

FIGURE 166.
Approval of same sex marriage, in relation to the region (%)

SOURCE: NSRD 2019
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Adoption of children by same sex couples

To identify the positions of Colombians on the adoption of children by same sex couples, the following question 

was asked:

{Do you agree with the adoption of children by same sex couples? 

/ Yes__ / No__ / Don’t know-No response__}

The results indicate that slightly less than a third of Colombians (29.9%) agree with the adoption of children by same 

sex couples. This is six percentage points lower than citizen approval for same sex marriage (Figure 167).

FIGURE 167.
Approval of the adoption of children by same sex couples (%)

SOURCE: NSRD 2019

The results based on gender indicate that a higher percentage of women approve of the adoption of children by same 

sex couples. Approval reaches 84.1% among the LGBTIQ population (Figure 168).33

 

FIGURE 168.
Approval of the adoption of children by same sex couples, in relation to gender identity (%)

SOURCE: NSRD 2019

Based on age groups, the approval percentage for the adoption of children by same sex couples is higher among 

youth (48.3%) and drops as age increases (Figure 169).

FIGURE 169.
Approval of the adoption of children by same sex couples, in relation to age groups (%)

SOURCE: NSRD 2019

The highest percentage of approval for the adoption of children by same sex couples is in the population that has 

finished high school. For the remaining population it was demonstrated that approval for the adoption of children by 

same sex couples increases as the population’s education level increases (Figure 170).
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FIGURE 170.
Approval of the adoption of children by same sex couples, in relation to education level (%)

SOURCE: NSRD 2019

The percentage of individuals who approve of the adoption of children by same sex couples increases as the 

socioeconomic level of housing increases. Thus, the highest approval rate is among the highest levels (Figure 171).

 

FIGURE 171.
Approval of the adoption of children by same sex couples, in relation to socioeconomic level (%)

SOURCE: NSRD 2019

According to religious identity, it is observed that atheists, agnostics, and believers who are not affiliated with any 

religion have the highest percentage of approval for the adoption of children by same sex couples. On the other hand, 

the vast majority of followers of Christian minorities (Jehovah’s Witnesses, Evangelicals/Pentecostals, Adventists, 

and Protestants) disapprove of this initiative (Figure 172).

Among the Colombian regions, Bogotá registers the highest percentage of approval for the adoption of children by 

same sex couples, while the Caribbean region and San Andrés had the lowest percentages (Figure 173).

FIGURE 172.
Approval of the adoption of children by same sex couples, in relation to religious identity (%)

SOURCE: NSRD 2019

FIGURE 173.
Approval of the adoption of children by same sex couples, in relation to the region (%)

SOURCE: NSRD 2019
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On the alleged homosexualization of children

To measure the percentage of the population that holds the belief that homosexuality is contagious, the following 

question was formulated: 

{Do you agree with the following statement?

“Children who spend a lot of time with homosexuals become homosexuals”.

/ Agree__ / Disagree__ / Don’t know-No response__}

The results indicate that close to a fourth of Colombians (23.6%) agree with the above statement. It is also 

noteworthy that 15.9% of those surveyed abstained from responding to this question or responded don’t know 

(Figure 174). 

FIGURE 174.
Opinion on the statement:

“Children who spend a lot of time with homosexuals become homosexuals” (%)

SOURCE: NSRD 2019

When disaggregated by gender, it can be observed that a higher percentage of men than women agree with the 

statement “children who spend a lot of time with homosexuals become homosexuals”. Additionally, over 90% of the 

LGBTIQ population disagree with this statement (Figure 175).34 

FIGURE 175.
Opinion on the statement: “Children who spend a lot of time with homosexuals become 

homosexuals”, in relation to gender identity (%)

SOURCE: NSRD 2019

According to age groups, as age increases there is an increase in the percentage of citizens who believe that children 

who spend a lot of time with homosexual people become homosexuals (Figure 176).

FIGURE 176.
Opinion on the statement: “Children who spend a lot of time with homosexuals

become homosexuals”, in relation to age groups (%)

SOURCE: NSRD 2019

According to religious identity, the NSRD 2019 results indicate that among Jehovah’s Witnesses and Evangelicals/

Pentecostals there is a higher percentage of citizens who agree with the statement “children who spend a lot of 

time with homosexuals become homosexuals”. Among atheists and agnostics, support for this position is below 6% 

(Figure 177).
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FIGURE 177.
Opinion on the statement: “Children who spend a lot of time with homosexuals

become homosexuals”, in relation to religious identity (%)

SOURCE: NSRD 2019

FIGURE 178.
Opinion on the statement: “Children who spend a lot of time with homosexuals

become homosexuals”, in relation to the region (%)

SOURCE: NSRD 2019

The Caribbean and San Andrés island register the highest percentages of citizens who believe that “children who 

spend a lot of time with homosexuals become homosexuals”. The pacific region and Bogotá register the lowest 

percentage of individuals who support this position (Figure 178).

On the alleged relationship between homosexuality and illness

To identify positions on the idea that homosexuality is an illness, the following question was formulated:

{Do you consider homosexuality to be an illness? 

/ Yes__ / No__ / Don’t know-No response__}

The results indicate that 15.5% of Colombians considers homosexuality to be an illness, while 9.4% opted for ‘don’t 

know-no response’ option (Figure 179).

FIGURE 179.
Agreement with the idea that homosexuality is an illness (%)

SOURCE: NSRD 2019
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Based on gender, slightly more men than women believe that homosexuality is an illness (17.6% and 14%, respectively) 

(Figure 180).35

FIGURE 180.
Agreement with the idea that homosexuality is an illness, in relation to gender identity (%)

SOURCE: NSRD 2019

In relation to age groups, it was demonstrated that as age increases the percentage of individuals who consider 

homosexuality to be an illness also increases (Figure 181).

FIGURE 181.
Agreement with the idea that homosexuality is an illness, in relation to age groups (%)

SOURCE: NSRD 2019

With the sole exception of the population with technical training, the idea that homosexuality is an illness becomes 

less common as the population’s education level increases (Figure 182).

FIGURE 182.
Agreement with the idea that homosexuality is an illness, according the education level (%)

SOURCE: NSRD 2019

The idea that homosexuality is an illness becomes less common as the citizen’s housing category increases 

(Figure 183).

FIGURE 183.
Agreement with the idea that homosexuality is an illness, in relation to socioeconomic level (%)

SOURCE: NSRD 2019

The results in relation to religious identity indicate that, except for Protestants, all Christian minorities (Jehovah’s 

Witnesses, Adventists, Evangelicals/Pentecostals) registered the highest percentage of individuals who believe that 

homosexuality is an illness. 15% of Catholics hold this opinion (Figure 184).
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FIGURE 184.
Agreement with the idea that homosexuality is an illness, in relation to religious identity (%)

SOURCE: NSRD 2019

FIGURE 185.
Agreement with the idea that homosexuality is an illness, in relation to the region (%)

SOURCE: NSRD 2019

The Caribbean and San Andrés island register the highest percentage of citizens who believe that homosexuality 

is an illness (32% and 21.5%, respectively).  On the other hand, the capital registers the lowest percentage at 11.2% 

(Figure 185).

The alleged relationship between homosexuality and demonic possession

To identify positions on the idea that homosexuality is caused by demonic possession, the following question 

was formulated:

{Do you believe that a person is homosexual because they are possessed by demons?

/ Yes__ / No__ / Don’t know-No response__}

18% of Colombians believe that a person is homosexual because they are possessed by demons. 10.3% of those 

surveyed chose the option ‘don’t know-no response’ (Figure 186).

FIGURE 186.
Agreement with the idea that a person is homosexual because they are possessed by demons (%)

SOURCE: NSRD 2019

A higher percentage of men than women believe that a person is homosexual because they are possessed by demons 

(Figure 187).36
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FIGURE 187.
Agreement with the idea that a person is homosexual because they are possessed by demons,

by gender identity (%)

SOURCE: NSRD 2019

FIGURE 188.
Agreement with the idea that a person is homosexual because they are possessed by demons,

in relation to age groups (%)

SOURCE: NSRD 2019

FIGURE 189.
Agreement with the idea that a person is homosexual because they are possessed by demons,

in relation to education level (%)

SOURCE: NSRD 2019

As age increases the percentage of citizens who believe that homosexuality is caused by demonic possession also 

increases (Figure 188).

With the sole exception of the population with technical training, the idea that homosexuality is related to 

demonic possession becomes less common as the population’s education level increases (Figure 189).

The opinions that tie homosexuality to demonic possession are more common among citizens who live in lower level 

housing (1 and 2) and this opinion becomes less common as the housing level increases (Figure 190).

FIGURE 190.
Agreement with the idea that a person is homosexual because they are possessed by demons,

in relation to socioeconomic level (%)

SOURCE: NSRD 2019

Christian minorities (Evangelicals/Pentecostals, Jehovah’s Witnesses, Adventists, Protestants) represent the 

highest percentages of individuals who believe that homosexuality is caused by demonic possession. Evangelicals/

Pentecostals stand out, as 42.2% share this idea (Figure 191). 

The Caribbean and San Andrés register the highest percentage of citizens who associate homosexuality with 

demonic possession (35.9% and 20.9%, respectively).  On the contrary, Bogotá registers the lowest percentage 

(11.8%) (Figure 192).
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FIGURE 191.
Agreement with the idea that a person is homosexual because they are possessed by demons,

by religious identity (%)

SOURCE: NSRD 2019

FIGURE 192.
Agreement with the idea that a person is homosexual because they are possessed by demons,

by the region (%)

SOURCE: NSRD 2019

Respect for the LGBTIQ population

To identify the extent to which the population holds positions that stigmatize the LGBTIQ population, the following 

question was asked:

{Do you believe that children should be taught in school to respect homosexuals? 

/ Yes__ / No__ / Don’t know-No response__}

The results indicate that most Colombians (87.2%) believe that children should be taught in school to respect 

homosexuals (Figure 193).

FIGURE 193.
Support for teaching a respect for homosexuals in the schools (%)

SOURCE: NSRD 2019

By a narrow margin, a higher percentage of women than men believe that schools should teach children to respect 

homosexuals. It is noteworthy that 9.1% of the LGBTIQ population responded ‘no’ to this question (Figure 194).37
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FIGURE 194.
Support for teaching a respect for homosexuals in the schools, in relation to gender identity (%)

SOURCE: NSRD 2019

There is not a significant difference between the different age groups regarding whether or not they believe that 

schools should teach children to respect homosexuals (Figure 195).

FIGURE 195.
Support for teaching a respect for homosexuals in the schools, in relation to age groups (%)

SOURCE: NSRD 2019

The results according to religious identity indicate that, although in all cases the affirmative responses have a 

wide majority, the percentage of citizens who believe that schools should teach children to respect homosexuals 

increases among atheists, agnostics, believers who are not affiliated with any religion, and Catholics; this percentage 

begins to decrease among Christian minorities (Figure 196).

The central region, followed by Bogotá, register the highest percentage of citizens who believe that schools should 

teach children to respect homosexuals, San Andrés is the lowest (Figure 197).

FIGURE 196.
Support for teaching a respect for homosexuals in the schools, in relation to religious identity (%)

SOURCE: NSRD 2019

FIGURE 197.
Support for teaching a respect for homosexuals in the schools, in relation to the region (%)

SOURCE: NSRD 2019
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Position on sexuality and reproduction

To identify Colombian positions on sexuality and reproduction, three issues that are considered controversial 

in Colombia were addressed: sexual education in the schools, the purpose of sexual relations, and the abolition of 

celibacy for Catholic priests.

Sexual education in the schools

To learn about the positions on including sexual education class in the schools, the following question was formulated:

{Do you agree with schools having sexual education classes?

/ Yes__ / No__ / Don’t know-No response__}

A majority of Colombians (87.9%) support having sexual education classes in the schools (Figure 198).

FIGURE 198.
Support for sexual education classes in the schools (%)

SOURCE: NSRD 2019

The percentage of men and women who believe that there should be sexual education classes in the schools is 

practically the same. It is noteworthy that the percentage of ‘yes’ responses is lower among the LGBTIQ population 

in comparison with the rest of the population (Figure 199).38 

FIGURE 199.
Support for sexual education classes in the schools, in relation to gender identity (%)

SOURCE: NSRD 2019

Youth have the highest percentage for citizens who believe that there should be sexual education classes in the 

schools (Figure 200).

FIGURE 200.
Support for sexual education classes in the schools, in relation to age groups (%)

SOURCE: NSRD 2019

Regarding religious identity the results show that, although affirmative responses held a wide majority in all cases 

(over 81.6%), the percentage of citizens who believe that sexual education should be taught in the schools is higher 

among agnostics, atheists, Catholics, and believers who are not affiliated with any religion; and this support begins 

to drop among Christian minorities (Figure 201).
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FIGURE 201.
Support for sexual education classes in the schools, in relation to religious identity (%)

SOURCE: NSRD 2019

FIGURE 202.
Support for sexual education classes in the schools, in relation to the region (%)

SOURCE: NSRD 2019

Regarding the percentage of the population who believes that sexual education classes should be taught in the 

schools, the central region, followed by the Caribbean region, and Bogotá, registered the highest percentages of 

affirmative responses; while San Andrés registers the lowest percentage (Figure 202).

The aim of sexual relations

To identify positions on the aim of sexual relations, the following question was asked:

{Do you agree with the following statement?

“The sole aim of sexual relations is human reproduction”.

/ Yes__ / No__ / Don’t know-No response__}

According to the results, one in five Colombians (22.6%) agree with the statement, “the sole aim of sexual relations 

is human reproduction” (Figure 203).

FIGURE 203.
Opinion on the statement: 

“the sole aim of sexual relations is for human reproduction” (%)

SOURCE: NSRD 2019
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By a narrow margin, a higher percentage of men than women agree with the statement “the sole aim of sexual relations 

is human reproduction”. Close to 80% of the LGBTIQ population disagrees with this statement (Figure 204).39 

FIGURE 204.
Opinion on the statement: “the sole aim of sexual relations is human reproduction”,

in relation to gender identity (%)

SOURCE: NSRD 2019

As age increases the percentage of citizens who believe that the sole aim of sexual relations is human reproduction 

also increases (Figure 205).

FIGURE 205.
Opinion on the statement: “the sole aim of sexual relations is human reproduction”,

in relation to age groups (%)

SOURCE: NSRD 2019

When reviewing the results based on religious identity, it was identified that among Jehovah’s Witnesses and 

Adventists there was more approval for the statement “the sole aim of sexual relations is human reproduction”. Less 

than 5% of agnostics and atheists agree with that statement (Figure 206).

FIGURE 206.
Opinion on the statement: “the sole aim of sexual relations is human reproduction”,

in relation to religious identity (%)

SOURCE: NSRD 2019

FIGURE 207.
Opinion of the statement: “the sole aim of sexual relations is human reproduction”,

in relation to the region (%)

SOURCE: NSRD 2019
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The study showed that the Caribbean region has the highest percentage of citizens who agree with the statement 

“the sole aim of sexual relations is human reproduction”. The central region and Bogotá register the lowest 

percentages (Figure 207).

Abolition of celibacy for Catholic priests

To learn about citizen positions on whether they support abolishing celibacy for catholic priests, the following 

question was formulated:

{Do you believe that obligatory celibacy should be abolition for Catholic priests?] 

/ Yes__ / No__ / Indifferent__ / Don’t know-No response__}

According to the results, half of Colombians support abolishing obligatory celibacy for Catholic priests. It should 

be noted that 15.9% of surveyed individuals are indifferent to the issue and 11.6% chose ‘don’t know’ or opted not 

to respond to this question (Figure 208). 

FIGURE 208.
Position on whether or not obligatory celibacy

should be abolished for Catholic priests (%)

SOURCE: NSRD 2019

By a narrow margin, a larger percentage of men than women support abolishing obligatory celibacy. Among the 

LGBTIQ population, there is a notable increase in those who are indifferent to the issue (43.2%) (Figure 209).40 

FIGURE 209.
Position on whether obligatory celibacy should be abolished for Catholic priests,

in relation to gender identity (%)

SOURCE: NSRD 2019

Except for older adults, it can be stated that as age increases the percentage of citizens who believe that obligatory 

celibacy should be abolished also increases. It should also be noted that youth have the highest percentage of citizens 

who are indifferent or simply did not respond to this question, and that this percentage drops as age increases. In 

other words, as age increases there is an increase in the percentage of citizens who believe that the abolishment of 

celibacy is an issue that concerns them (Figure 210). 

FIGURE 210.
Position on whether obligatory celibacy should be abolished for Catholic priests,

in relation to age groups (%)

SOURCE: NSRD 2019
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In relation to education levels, the percentage of individuals who believe that obligatory celibacy should be abolished 

for Catholic priests increases as the education level increases (Figure 211).

FIGURE 211.
Position on whether obligatory celibacy should be abolished for Catholic priests,

in relation to education level (%)

SOURCE: NSRD 2019

The percentage of citizens who believe that celibacy should be abolished for Catholic priests increases as the 

socioeconomic level for housing increases. Thus, the highest percentage of individuals who support abolishment are 

found in the highest levels (Figure 212).

FIGURE 212.
Position on whether obligatory celibacy should be abolished for Catholic priests,

in relation to socioeconomic level (%)

 SOURCE: NSRD 2019

The results according to religious identity indicate that Christian minorities (except for Jehovah’s Witnesses), 

agnostics, and believers who are not affiliated with any religion present the highest percentages on abolishing 

celibacy for catholic priests. Among atheists and agnostics there is a notable increase in the percentage of citizens 

who are not concerned with this issue (Figure 213).

FIGURE 213.
Position on whether obligatory celibacy should be abolished for Catholic priests,

in relation to religious identity (%)

SOURCE: NSRD 2019

The Eastern plains region has the highest percentage of individuals who believe that celibacy should be abolished for 

catholic priests, and San Andrés has the lowest percentage (Figure 214).
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FIGURE 214.
Position on whether obligatory celibacy should be abolished for Catholic priests,

in relation to the region (%)

SOURCE: NSRD 2019

Positions on the family and gender roles

About how to formalize a domestic partnership

To identify citizen positions on the correct way to formalize a domestic partnership, the following question was asked:

{If a person decides to live with their partner, for you correct option is: 

/ Religious marriage__ / Civil marriage__ / Common-law marriage__ 

/ Indifferent__ / Don’t know-No response__}

According to the opinions of Colombians, 40.3% believe that the correct way to formalize a domestic partnership is 

through a religious marriage. On the other hand, 31.8% are indifferent to this issue (Figure 215).

FIGURE 215.
Position on the correct way to formalize a domestic partnership (%)

SOURCE: NSRD 2019

A larger percentage of women than men (42.7% vs. 37.3%) believe that a religious marriage is the correct way 

to formalize a domestic partnership. Among men, the percentage increases for citizens who believe that the most 

appropriate way to cohabitate with a partner is through a common-law marriage; also, there is also a slight increase 

among men who are indifferent to this issue. Indifferent is the predominant response among the LGBTIQ population 

(40.9%), and the second choice is common-law marriage, as the correct way to formalize a domestic partnership 

(Figure 216).41 

Regarding age, as it increases there is also an increase in the percentage of citizens who believe that religious 

marriage is the correct way to formalize a domestic partnership. Also, as age increases the percentage of 

individuals who are indifferent to this issue decreases (Figure 217).
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FIGURE 216.
Position on the correct way to formalize a domestic partnership,

in relation to gender identity (%)

SOURCE: NSRD 2019

FIGURE 217.
Position on the correct way to formalize a domestic partnership,

in relation to age groups (%)

SOURCE: NSRD 2019

Regarding the results by education level, with the sole exception of citizens with technical training, as the 

education level increases the percentage of individuals who consider a religious marriage to be the correct way to 

formalize a domestic partnership decreases, at the same time, the percentage of citizens who are indifferent to the 

issue increases (Figure 218).

FIGURE 218.
Position on the correct way to formalize a domestic partnership, in relation to education level (%)

SOURCE: NSRD 2019

The results by socioeconomic housing level reveal that, as the housing level increases, the percentage of citizens 

who consider religious marriage to be the correct way to formalize a domestic partnership drops, and the percentage 

of individuals who are indifferent to the issue increases (Figure 219).

FIGURE 219.
Position on the correct way to formalize a domestic partnership, in relation to socioeconomic level (%)

SOURCE: NSRD 2019
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When studying the results by 

religious identity it can be observed 

that a majority of Adventist and 

Evangelicals/Pentecostals consider a 

religious wedding to be the correct way 

to formalize a domestic partnership. 

Most atheists, agnostics, and believers 

who are not affiliated with any religion 

are indifferent to this issue 

(Figure 220). 

One in two inhabitants of the 

Caribbean region believe that a religious 

marriage is the correct way to formalize 

a domestic partnership (51.6%), while 

only one in three people from Bogotá 

share this opinion (32.7%)

(Figure 221). 

FIGURE 220.
Position on the correct way to formalize a domestic partnership,

in relation to religious identity (%)

SOURCE: NSRD 2019

FIGURE 221.
Position on the correct way to formalize a domestic partnership,

in relation to the region (%)

SOURCE: NSRD 2019
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The patriarchal family

To identify the extent to which the patriarchal family model is dominant today, the following question was asked:

{Do you agree or disagree with the following statement?

“The man is the head of the home”. 

/ Agree__ / Disagree__ / Don’t know-No response__}

According to the results, slightly less than half of Colombians (45.2%) agree with this statement (Figure 222).

FIGURE 222.
Opinion on the statement: “the man is the head of the home” (%)

SOURCE: NSRD 2019

A higher percentage of men than women agree with the statement: “the man is the head of the home”. Close to 80% 

of the LGBTIQ population disagrees with this statement (Figure 223).42 

FIGURE 223.
Opinion on the statement: “the man is the head of the home”, in relation to gender identity (%)

SOURCE: NSRD 2019

As age increases, there is an increase in the percentage of citizens who consider the man to be the head of the home 

(Figure 224).

FIGURE 224.
OOpinion on the statement: “the man is the head of the home”, in relation to age groups (%)

SOURCE: NSRD 2019

The results according to religious identity indicate that the principle based upon which the man is the head 

of the home is shared by a vast majority of followers of Christian minorities (Jehovah’s Witnesses, Evangelicals/

Pentecostals, Adventists, and Protestants). For example, 90.8% of Jehovah’s Witnesses share this idea. On the other 

hand, only a minority percentage of agnostics and atheists identify with this position (12.9% and 8.5%, respectively) 

(Figure 225).
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FIGURE 225.
Opinion on the statement: “the man is the head of the home”, in relation to religious identity (%)

SOURCE: NSRD 2019

FIGURE 226.
Opinion on the statement: “the man is the head of the home”, in relation to the region (%)

SOURCE: NSRD 2019

The Caribbean region and San Andrés island have the highest percentages for an agreement with the statement 

“the man is the head of the home” (62.2% and 59.7%, respectively). The lowest acceptance percentage for this 

statement is registered in the city of Bogotá (Figure 226).

On the so-called “ideal family”

Citizen positions on the existence of an “ideal family” was investigated using the following question: 

{Do you agree with the following statement?

“An ideal family is composed by a father, a mother, and children”.

/ Agree__ / Disagree__ / Don’t know-No response__}

The results show that two in three Colombians (66.1%) agree with the statement, “an ideal family is composed by a 

father, a mother, and children” (Figure 227).

FIGURE 227.
Opinion on the statement: “an ideal family is composed by a father, a mother, and children” (%)

SOURCE: NSRD 2019
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A higher percentage of men than women agree with the statement, “an ideal family is composed by a father, a 

mother, and children”. More than 80% of the LGBTIQ population disagree with this statement (Figure 228).43 

FIGURE 228.
Opinion on the statement: “an ideal family is composed by a father, a mother, and children”,

in relation to gender identity (%)

SOURCE: NSRD 2019

As age increases the percentage of citizens who believe that an ideal family is composed by a father, a mother, and 

children also increases (Figure 229).

FIGURE 229.
Opinion on the statement: “an ideal family is composed by a father, a mother, and children”,

in relation to age groups (%)

SOURCE: NSRD 2019

The results according to religious identity indicate that a vast majority of Christians, within their diverse 

denominations, agree with the statement “an ideal family is composed by a father, a mother, and children”. However, 

this statement has greater acceptance among Christian minorities than among Catholics. Finally, the statement only 

has minority support among agnostics and atheists (18.4% and 14.6%, respectively) (Figure 230).

FIGURE 230.
Opinion on the statement: “an ideal family is composed by a father, a mother, and children”,

in relation to religious identity (%)

SOURCE: NSRD 2019

FIGURE 231.
Opinion on the statement: “an ideal family is composed by a father, a mother, and children”,

in relation to the region (%)

SOURCE: NSRD 2019
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In the Caribbean region a higher percentage of individuals agree with the statement “an ideal family is composed 

by a father, a mother, and children” (81.8%).  In Bogotá, this position has less support. It is only accepted by a little 

more than half of the citizens (56%) (Figure 231).

Gender roles and domestic work

To identify positions on the relationship between gender roles and domestic work, the following question was 

formulated:

{Do you believe that men and women should carry out the same activities in the home?

/ Yes__ / No__ / Don’t know-No response__}

The results indicate that a vast majority of Colombians (91.4%) believe that men and women should carry out the 

same activities in the home (Figure 232).

FIGURE 232.
Position on whether men and women

should carry out the same activities in the home (%)

SOURCE: NSRD 2019

By a narrow margin, a higher percentage of women than men believe that men and women should carry out the same 

activities in the home (Figure 233).44 

FIGURE 233.
Position on whether men and women should carry out the same activities in the home,

in relation to gender identity (%)

SOURCE: NSRD 2019

On whether men and women should carry out the same activities in the home, citizen responses do not vary 

significantly based on age groups (Figure 234).

FIGURE 234.
Position on whether men and women should carry out the same activities in the home,

in relation to age groups (%)

SOURCE: NSRD 2019

Even though there was a majority ‘yes’ response from all education levels, as the education level increases the 

percentage of citizens who believe that men and women should carry out the same activities in the home also 

increases. The only exception is citizens with technical training, for whom the percentage of affirmative responses 

was lower than that of high school graduates (Figure 235).
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FIGURE 235.
Position on whether men and women should carry out the same activities in the home,

in relation to education level (%)

SOURCE: NSRD 2019

Even though there is a majority affirmative response from all socioeconomic level, as this level increases there is 

an increases in the percentage of individuals who believe that men and women should carry out equal activities in 

the home (Figure 236).

FIGURE 236.
Position on whether men and women should carry out the same activities in the home,

in relation to socioeconomic level (%)

SOURCE: NSRD 2019

Even though there were a majority ‘yes’ responses in all cases, among Evangelicals/Pentecostals, Adventists, 

Jehovah’s Witnesses, as well as among citizens grouped in the ‘other’ religion category, there is a higher percentage 

of individuals who do not believe that men and women should carry out the same activities in the home (Figure 237). 

FIGURE 237.
Position on whether men and women should carry out the same activities in the home,

in relation to religious identity (%)

SOURCE: NSRD 2019

FIGURE 238.
Position on whether men and women should carry out the same activities in the home,

in relation to the region (%)

SOURCE: NSRD 2019
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The highest percentages of people who believe that men and women should carry out the same activities in the 

home were observed in the central region and Bogotá, whereas the lowest percentages were seen in the Orinoco-

Amazon region and San Andrés island (Figure 238).

Gender roles and labor conditions

To learn about the positions of citizens on the relationship between gender roles and labor conditions, the following 

question was asked:

{Do you believe that men and women should enjoy

equal conditions and opportunities in the workplace?

/ Yes__ / No__ / Don’t know-No response__}

Most Colombians (93.5%) believe that men and women should enjoy the same conditions and opportunities in the 

workplace (Figure 239).

FIGURE 239.
Position on whether men and women should enjoy

equal conditions and opportunities in the workplace (%)

SOURCE: NSRD 2019

The same percentage of women and men (93%) believe that men and women should enjoy equal conditions and 

opportunities in the workplace (Figure 240).

FIGURE 240.
Position on whether men and women should enjoy equal conditions and opportunities

in the workplace, in relation to gender identity (%)

SOURCE: NSRD 2019

Regarding whether men and women should enjoy equal conditions and opportunities in the workplace, responses do 

not vary significantly in relation to age (Figure 241).

FIGURE 241.
Position on whether men and women should enjoy equal conditions and opportunities

in the workplace, in relation to age groups (%)

SOURCE: NSRD 2019

Even though there was a majority ‘yes’ response from all educations levels (over 92.9%), as the education level 

increase there is also an increase in the percentage of citizens who believe that men and women should enjoy equal 

conditions and opportunities in the workplace, the only exception is individuals with technical training, among whom 

the percentage of positive responses is lower than that of high school graduates (Figure 242).
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FIGURE 242.
Position on whether men and women should enjoy equal conditions and opportunities

in the workplace, in relation to education level (%)

SOURCE: NSRD 2019

Even though there is a majority affirmative response in all socioeconomic level, as this level increases there is 

an increases in the percentage of individuals who believe that men and women should enjoy equal conditions and 

opportunities in the workplace (Figure 243).

FIGURE 243.
Position on whether men and women should enjoy the same conditions and opportunities

in the workplace, in relation to socioeconomic level (%)

SOURCE: NSRD 2019

On the question whether men and women should enjoy equal conditions and opportunities in the workplace, the 

‘yes’ responses were a majority in all cases, however, among Adventist, Jehovah’s Witnesses, and citizens grouped in 

the ‘other’ religions category, there was a higher percentage of ‘no’ responses (8.3%, 14.7%, and 13.1%, respectively) 

(Figure 244).

FIGURE 244.
Position on whether men and women should enjoy the same conditions and opportunities

in the workplace, in relation to religious identity (%)

SOURCE: NSRD 2019

FIGURE 245.
Position on whether men and women should enjoy equal conditions and opportunities

in the workplace, in relation to the region (%)

SOURCE: NSRD 2019
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The highest percentage of individuals who believe that men and women should enjoy equal conditions and 

opportunities in the workplace was observed in the central region and Bogotá, whereas the lowest percentage were 

seen in the Orinoco-Amazon region and San Andrés island (Figure 245).

Women’s religious leadership

To identify positions on women’s religious leadership, the following question was formulated:

{Do you believe that women should be allowed to be pastors or priests within their churches?

/ Yes__ / No__ / Indifferent__ / Don’t know-No response__}

Slightly more than half of Colombians (54.4%) believe that women can be pastors or priests within their churches, 

meanwhile 13.3% were indifferent (Figure 246).

FIGURE 246.
Opinion on whether women should be allowed to be pastors or priests within their churches (%)

SOURCE: NSRD 2019

In relation to gender identity, a larger percentage of women than men (56.3% vs. 51.8%) believe the women should 

be allowed to be pastors or priests in their churches (Figure 247).

FIGURE 247.
Opinion on whether women should be allowed to be pastors or priests within their churches,

in relation to gender identity (%)

SOURCE: NSRD 2019

As age increases, the percentage of citizens who believe that women can be pastors and priests within their 

churches decreases; less 50% of older adults agree. On the other hand, in addition to having the highest percentage 

of affirmative response to this question, youth and young adults also register the highest percentage of citizens who 

are indifferent to this issue (Figure 248).

FIGURE 248.
Opinion on whether women should be allowed to be pastors or priests within their churches,

in relation to age groups (%)

SOURCE: NSRD 2019
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As the citizens’ education level increases, the percentage of individuals who believe that women should be 

allowed to be pastors or priests within their churches also increases, except for citizens with a primary education. 

This group register a slightly lower percentage than those who do not have any formal education. Also, as the 

education level increases so does the percentage of citizens who are indifferent to the issue (Figure 249). 

FIGURE 249.
Opinion on whether women should be allowed to be pastors or priests within their churches,

in relation to education level (%)

SOURCE: NSRD 2019

FIGURE 250.
Opinion on whether women should be allowed to be pastors or priests within their churches,

in relation to socioeconomic level (%)

SOURCE: NSRD 2019

Even though there is a majority ‘yes’ response for all socioeconomic levels, as the level increases the percentage of 

citizens who believe that women can be pastors or priests within their churches also increases (Figure 250).

The highest percentages for those who believe that women can be pastors and priests in their churches were 

among Protestants and Evangelicals/Pentecostals. It is worth noting that a decent number of Protestant, Evangelical, 

and Pentecostal denominations already accept women pastors and their diverse leadership roles (Figure 251). 

FIGURE 251.
Opinion on whether women should be allowed to be pastors or priests within their churches,

in relation to religious identity (%)

SOURCE: NSRD 2019

In Bogotá had the highest percentage of citizens who accept women acting as pastors or priests within their 

churches. On the other hand, San Andrés island had the lowest percentage; this last region is the only in the country 

where the percentage of ‘no’ responses was higher than ‘yes’ responses  (Figure 252).
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FIGURE 252.
Opinion on whether women should be allowed to be pastors or priests within their churches,

in relation to the region (%)

SOURCE: NSRD 2019

Some conclusions on Colombian values and moral positions

The Colombian society continues to have mostly conservative values and moral positions. This means 

that much of the population still holds the traditional values inherent to Christianity, which is particularly 

notable around moral issues related to sexuality, reproduction, and the family. 

For example, a majority of Colombians believe in the idea of an “ideal family”, which is composed by a 

father, a mother, and children. Similarly, a majority of Colombians oppose same sex marriage, the adoption 

of children by same sex couples, and a full decriminalization of abortion.

Nevertheless, these positions shift with age, education level, and socioeconomic level. Among young 

people (between 18 and 25 years of age) there is a higher percentage of individuals who have distanced 

themselves from these traditional values; hence, it is more common for them to recognize LGBTIQ rights. 

Also, this age group more frequently support a decriminalization of abortion and the legalization of voluntary 

euthanasia. Also, the idea that an “ideal family” exists or the association between homosexuality and illness 

or demonic possession is less common among youth. The traditional moral positions and ideas that consider 

the heterosexual and patriarchal family to be morally superior, as well as ideas that stigmatize the LGBTIQ 

population are more common as the population’s age increases.

These positions also vary by education and socioeconomic level. As these levels increase, the percentage of 

citizens who approve of same sex marriage, the adoption of children by same sex couples, the decriminalization 

of abortion, and the legalization of voluntary euthanasia also increase. In effect, the highest approval rates 

for these issues are generally observed in the population with a university education. Also, as education and 

housing levels increase, traditional ideas on sexuality and the family become less common. Nevertheless, 

when comparing the population that has finished high school with the population that has technical training, 

it can be observed that conservative values and moral positions are more common among the latter group.

In general, Christian minorities are more conservative in relation to ethical and moral issues than the 

rest of the population, including Catholics. And this explains why followers from non-Catholic Christian 

communities (Evangelicals/Pentecostals, Protestants, Adventists, Jehovah’s Witnesses) show more 

opposition to a recognition of LGBTIQ rights, to the decriminalization of abortion, and the legalization of 

euthanasia. Also, it is more common among this group to see a perpetuation of ideas such as: “the man 

is the head of the home”, “an ideal family is composed by a father, a mother, and children”, “children who 

spend a lot of time with homosexuals become homosexuals”, and “the sole aim of sexual relations is human 

reproduction”. Additionally, with the exception of those who identified as Protestants (generally, historic 

Protestants), in this group it is more common to see beliefs that conceive homosexuality as a disease or that 

it is caused by a demonic possession. This conservative trend among Christian minorities, with followers who 

are also more committed to their churches and place more importance on religion, has been confirmed by 

other investigations (see, for example, Pew Research Center, 2020).

Atheists, agnostics, and believers who are not affiliated with any religion register the highest 

approval percentages for same sex marriage, the adoption of children by same sex couples, the complete 
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decriminalization of abortion, and the legalization of voluntary euthanasia. Also, among atheists, agnostics, 

and believers who are not affiliated with any religion, the favorability for teaching children to respect 

homosexuals and having sexual education classes in the schools is higher. In general, the responses from 

atheists, agnostics, and believers who are not affiliated with any religion show that it is more common 

for these population to distance themselves from or question traditional moral positions inherited from 

Catholicism. Also, in this sector, ideas that hold up the heterosexual and patriarchal family as an ideal and 

those that stigmatize the LGBTIQ population are much less frequent. For example, only 2.1% of atheists and 

4.1% of agnostics believe that homosexuality is an illness. 

Moral positions also vary by region. Frequently, the Caribbean region and San Andrés island has a higher 

percentage of citizens who identified with conservative values, especially in relation to the family and 

sexuality. On the other hand, there is a higher percentage of the population that has distanced itself or 

that questions these values in Bogotá. In effect, in relation to accepting same sex marriage, the adoption of 

children by homosexual couples, a complete decriminalization of abortion, and a legalization of voluntary 

euthanasia, the capital city registers the highest percentages, whereas the Caribbean region and San Andrés 

tend to register the lowest numbers.

The opposition to recognizing LGBTIQ rights is not homogenous among Colombians. For example, a higher 

percentage of citizens (63.1%) opposed the adoption of children by same sex couples in comparison with 

those who do not agree with same sex marriage (56.2%). Similarly, the opposition to a decriminalization 

of abortion and that faced for a legalization of euthanasia is not equal, even though in both cases it can be 

assumed that the opposition is based on the sacredness of human life as preached by the Judeo-Christian 

tradition. In this case, there is more opposition to a decriminalization of abortion (61.4% of citizens disagree) 

than to the legalization of voluntary euthanasia (32.9% disagree). Again, further investigation is required to 

better understand the differences in this case.

Finally, the results from the NSRD 2019 clearly show that Colombians are in favor of recognizing women’s 

equality. For example, over 90% believe that women should have equal conditions and opportunities in the 

workplace. Also, over half of citizens (54.4%) believe that women should be allowed to be pastors or priests 

within their churches. Nevertheless, among Christian minorities, particularly among Jehovah’s Witnesses, 

Evangelicals/Pentecostals, and Adventists, there is a drop in support for recognizing equal condition for 

women in the workplace and the home. Also, among the Christian minorities, including Protestants in this 

case, there is an absolute majority who believe that “the man is the head of the home”, whereas this idea has 

a minority support among the rest of the population. However, it is worth noting that among Evangelicals/

Pentecostals and historic Protestants there is higher recognition of female religious leadership, a fact that 

was also confirmed by other field investigations (Rey Martínez, 2008; Zacipa, 2019).
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Chapter V
Perceptions and attitudes on religion and politics

This final chapter seeks to address the relationship between politics and religion, from two perspectives. The 

first, presents citizen positions on issues with an evident relationship between religion and politics. This section will 

describe the survey results on perceptions related to religious institutions’ power, the benefits they receive from the 

State, and the participation of religious institutions and leaders in electoral politics.  

The second part is focused on Colombian electoral behavior and their political preferences, demonstrating 

indicators on how often people vote in elections, their affinity to political parties, their motivations for voting in the 

2016 Peace Referendum, and their participation in the first round of the 2018 presidential elections. 

As in the previous chapters, this chapter will indicate the extent to which perceptions and political preferences 

change in relation to religious identity, gender, age, and region. 

Perceptions on religious institutions’ power

To identify perceptions regarding the institutions’ power, the following question was formulated:

{Do you consider religious institutions (such as churches and denominations)

to have too much economic and political power in Colombia?

/ Yes__ / No__ / Don’t know-No response__}Chapter V
201



The results indicate that a majority of citizens (56.7%) feel that religious institutions in Colombia have too much 

economic and political power.  It should be noted that 16.7% of those surveyed chose ‘don’t know’ or did not 

respond for this question (Figure 253).

FIGURE 253.
Perception on whether the religious institutions have too much economic

and political power in Colombia (%)

SOURCE: NSRD 2019

Based on gender identity, a higher percentage of men than women felt that religious institutions have too much 

power in Colombia (Figure 254).

Although all age groups had similar percentages, it was demonstrated that young adults registered the highest rates 

for individuals who feel that religious institutions have too much power in Colombia (Figure 255).

FIGURE 254.
Perception on whether the religious institutions have too much economic and political power

in Colombia, in relation to gender identity (%)

SOURCE: NSRD 2019

FIGURE 255.
Perception on whether the religious institutions have too much economic and political power

in Colombia, in relation to age groups (%)

SOURCE: NSRD 2019

Based on religious identity, the results indicate that the highest percentages of citizens who feel that religious 

institutions have too much power in Colombia is among atheists, agnostics, and believers who are not affiliated with 

any religion. The lowest percentage (42.3%) was registered among Evangelicals/Pentecostals (Figure 256). 
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FIGURE 256.
Perception on whether the religious institutions have too much economic and political power

in Colombia, in relation to religious identity (%)

SOURCE: NSRD 2019

FIGURE 257.
Perception on whether the religious institutions have too much economic and political power

in Colombia, in relation to the region (%)

SOURCE: NSRD 2019

In the results by region, Bogotá has the highest percentage of citizens who feel that religious institutions have too much 

power in the country. Only in the Caribbean and San Andrés were the percentages below 50% (Figure 257).

Perceptions on State benefits for religious institutions

To address this issue, the NSRD 2019 asked the following: 

{Do you believe that religious institutions in Colombia (such as churches and denominations) 

receive too many benefits from the State?

/ Yes__ / No__ / Don’t know-No response__}

Citizen positions on whether religious institutions receive too many benefits from the State was as follows: 38.5% 

responded ‘yes’ to this question, and 37% said ‘no’. Additionally, a significant 24.5% of those surveyed did not respond 

to this question or preferred the ‘Don’t know’ option (Figure 258).

FIGURE 258.
Perception about whether religious institutions receive too many benefits

from the State in Colombia (%)

SOURCE: NSRD 2019
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In relation to gender identity, more men than women felt that religious institutions receive too many benefits from 

the State (Figure 259).

FIGURE 259.
Perception about whether religious institutions receive too many benefits from the State

in Colombia, in relation to gender identity (%)

SOURCE: NSRD 2019

Although the proportion is similar among all age groups, youth (18-25 years old) register a higher percentage for 

those who feel that the religious institutions receive too many benefits from the State (Figure 260).

FIGURE 260.
Perception about whether religious institutions receive too many benefits from the State

in Colombia, in relation to age groups (%)

SOURCE: NSRD 2019

The responses based on religious identity indicate that the highest percentage of citizens who feel that religious 

institutions receive too many State benefits was among atheists, agnostics, and believers who are not affiliated with 

any religion. The lowest percentage (22%) was registered among Evangelicals/Pentecostals (Figure 261).

FIGURE 261.
Perception about whether religious institutions receive too many benefits from the State in Colombia,

in relation to religious identity (%)

SOURCE: NSRD 2019

When looking at the country’s regions, it can be observed that Bogotá has the highest percentage of citizens who 

believe that religious institutions receive too many benefits from the State (50.7%). The Caribbean region and San 

Andrés registered the highest percentage for negative responses (Figure 262).

Chapter V  Perceptions and attitudes on religion and politics

206 207

Religious Diversity ,  values,  and political participation in Colombia



FIGURE 262.
Perception about whether religious institutions receive too many benefits from the State

in Colombia, in relation to the region (%)

SOURCE: NSRD 2019

Perceptions on the religious institutions’ participation in electoral politics

Citizen perceptions on whether religious institutions should participate in electoral politics was measured using the 

following question:

{Do think that it is appropriate for religious institutions (such as churches and denominations) 

to support a specific candidate or political party?

/ Yes__ / No__ / Don’t know-No response__}

Two thirds of Colombians (69.1%) do not believe that religious institutions should support a specific candidate or 

political party. Also, 11.7% of those surveyed responded ‘don’t know’ or abstained from responding to this question 

(Figure 263).

FIGURE 263.
Opinion on whether it is appropriate for religious institutions

to support a specific candidate or political party (%)

SOURCE: NSRD 2019

By a narrow margin, a higher percentage of men than women feel that it is appropriate for religious institutions to 

support a specific candidate or political party (Figure 264).

FIGURE 264.
Opinion on whether it is appropriate for religious institutions to support a specific candidate

or political party, in relation to gender identity (%)

SOURCE: NSRD 2019

As age increases, the percentage also increases for citizens who believe that it is appropriate for religious 

institutions to support a specific candidate or political party. However, in all age groups, most citizens feel that this 

practice is inappropriate (Figure 265).
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FIGURE 265.
Opinion on whether it is appropriate for religious institutions to support a specific candidate

or political party, in relation to age groups (%)

SOURCE: NSRD 2019

The highest percentage of individuals who feel that it is appropriate for religious institutions to support a specific 

candidate or political party was observed among Protestants and Evangelicals/Pentecostals (30% in both cases).  

The highest percentage for individuals who consider this practice to be inappropriate was among atheists, agnostics, 

and Jehovah’s Witnesses. It should be noted that Jehovah’s Witnesses is defined as a religious movement that is 

“neutral in political affairs” (JW.org, n.d.) (Figure 266).

FIGURE 266.
Opinion on whether it is appropriate for religious institutions to support a specific candidate

or political party, in relation to religious identity (%)

SOURCE: NSRD 2019

San Andrés and the Orinoco-Amazon region registered the highest percentages for citizens who believe that it is 

appropriate for a religious institution to support a specific candidate or political party (around 25%). On the other 

hand, Bogotá displayed the lowest percentage for this issue (14%) (Figure 267).

FIGURE 267.
Opinion on whether it is appropriate for religious institutions to support a specific candidate

or political party, in relation to the region (%)

SOURCE: NSRD 2019

Perceptions on religious leaders’ participation in electoral politics

Citizen perception on whether it is appropriate for religious leaders to participate in electoral politics was measured 

using the following question:

{Do you believe it is appropriate for religious leaders (pastors or priests)

to actively participate in electoral politics?

/ Yes__ / No__ / Don’t know-No response__}

A majority of Colombians (60.2%) feel that it is inappropriate for religious leaders to actively participate in 

electoral politics. However, 10.9% of individuals did not respond to this question or chose the option ‘don’t 

know’ (Figure 268).
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FIGURE 268.
Opinion on the appropriateness of religious leaders participating in electoral politics (%)

SOURCE: NSRD 2019

From a gender identity perspective, a higher percentage of men than women felt that it is inappropriate for religious 

leaders to participate in electoral politics (63% vs. 58%) (Figure 269).

FIGURE 269.
Opinion on the appropriateness of religious leaders participating in electoral politics,

in relation to gender identity (%)

SOURCE: NSRD 2019

It was found that as age increases the percentage of citizens who feel that it is appropriate for religious leaders to 

actively participate in electoral politics also increases (Figure 270).

FIGURE 270.
Opinion on the appropriateness of religious leaders participating in electoral politics,

in relation to age groups (%)

SOURCE: NSRD 2019

The results by religious identity show that Evangelicals/Pentecostals, Protestants, and Adventists have the 

highest percentage of citizens who feel that it is appropriate for religious leaders to participate in electoral politics 

(over 31% among adults and older adults). On the contrary, the highest percentage of individuals who feel that 

participation in electoral politics from religious leaders is inappropriate was observed among Jehovah’s Witnesses, 

atheists, and agnostics (Figure 271).45 

FIGURE 271.
Opinion on the appropriateness of religious leaders participating in electoral politics,

in relation to religious identity (%)

SOURCE: NSRD 2019
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The highest percentage of citizens who feel that it is appropriate for religious leaders to participate in electoral 

politics was observed in the Orinoco-Amazon and Pacific regions. Bogotá registered the highest percentage of 

citizens who consider it inappropriate for religious leaders to participate in politics (Figure 272).

FIGURE 272.
Opinion on the appropriateness of religious leaders participating in electoral politics,

in relation to the region (%)

SOURCE: NSRD 2019

Frequency of voting

The question on the frequency with which individuals vote in elections was presented as: 

{With what frequency do you vote in elections?

/ Always__ / Sometimes__ / Rarely__ / Never__ 

/ Member of the State Forces__ / Don’t know-No response__}

Slightly less than half of citizens (47.2%) stated that they always vote in the elections; on the other hand, 30.5% 

indicated that they sometimes vote, and 21.3% (one in five) responded that they never or rarely vote (Figure 273).

FIGURE 273.
Frequency of voter participation in elections (%)

SOURCE: NSRD 2019

FIGURE 274.
Frequency of voter participation in elections, in relation to religious identity (%)

SOURCE: NSRD 2019
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Based on religious identity, the highest percentages for electoral participation were observed among 

Protestants, atheists, and Catholics. Jehovah’s Witnesses registered the lowest percentages for electoral 

participation (Figure 274).46

Affinity with political parties

To identify affinities with political parties, the survey asked the following question:

{Do you support or are you a member of a political party?

/ Yes__ / No__ / Don’t know-No response__}

One in five Colombians (19.1%) stated that they support or are a member of a political party (Figure 275).

FIGURE 275.
Support or membership to a political party (%)

SOURCE: NSRD 2019

According to religious identity, the highest percentage of individuals who support or belong to a political 

party is observed among atheists and protestants (24%). The lowest percentage is observed among Jehovah’s 

Witnesses (Figure 276).47

FIGURE 276.
Support for or membership to a political party, in relation to religious identity (%)

SOURCE: NSRD 2019

Then, the individuals who stated that they support or are a member of a political party (19.1%), they were asked to 

identify their preferred political party: 

{Which political party do you support? 

/ AICO (Autoridades Indígenas de Colombia)__ / ASI (Alianza Social Independiente)__ 

/ Cambio Radical__ / Colombia Humana__ / Centro Democrático__ 

/ Colombia Justa Libres__ / MIRA__ / FARC Party__ 

/ Partido Conservador (Conservative Party)__ / Partido de la U (National Unity Party)__ 

/ Partido Liberal (Liberal Party)__ / Partido Alianza Verde (Green Alliance Party)__ 

/ Polo Democrático Alternativo (Democratic Alternative Pole)__ 

/ UP (Unión Patriótica – Patriotic Union)__ 

/ MAIS (Movimiento Alternativo Indígena y Social)__ / Other, (which)?__}
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It is important to remember that the survey was carried out during the second semester of 2019, in the context of 

region elections.

The two parties with the most members or supporters were the Centro Democrático party and the Partido Liberal 

(both with about 16%), closely followed by the Colombia Humana movement with 14% (Figure 277).

FIGURE 277.
Political party that individuals support or of which they are a member (%)

SOURCE: NSRD 2019

N=2,107

Based on the perspective of religious identity, the results of the NSRD 2019 indicate that:

Catholics mostly support the Partido Liberal, Centro Democrático party, and the Partido Conservador.

The parties with the most support from Evangelicals/Pentecostals are Colombia Justa Libres, MIRA, 

and the Centro Democrático; it should be noted that they first two parties are religious parties with a 

Pentecostal/Evangelical base.

The parties with the most support from Protestants are Colombia Justa Libres, Colombia Humana, and 

MIRA.

The political parties with the largest support from Adventists are the Centro Democrático and Colombia 

Humana.

The political parties with most support from believers but who are not affiliated with any religion are 

Colombia Humana, Alianza Verde, and the Centro Democrático.

Among atheists and agnostics, the political parties with highest number of supporters are Colombia 

Humana, Alianza Verde, and the Polo Democrático Alternativo.

In the case of Jehovah’s Witnesses, due to the low number of individuals surveyed it is not possible 

for inferences to be made (Figure 278). 
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FIGURE 278.
Political party that individuals support or of which they are a member, in relation to religious identity (%)

SOURCE: NSRD 2019   N=2,107
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Affinity with political parties and moral and gender positions

To achieve more understanding on the relationship between politics and religion, the study compared the 

surveyed individuals affinity with political parties and some moral positions —such a complete decriminalization 

of abortion, the legalization of voluntary euthanasia, same sex marriage, and the adoption of children by same 

sex couples. 

On the question [Do you support a complete decriminalization of abortion?], the results indicate that the highest 

percentage of individuals who support a complete decriminalization of abortion was among supporters or 

members of the Unión Patriótica party (53.8%). On the other hand, supporters or members of the religious party 

Colombia Justa Libres registered the highest percentage of citizens who disapprove of this initiative (Figure 279).

 

FIGURE 279.
Position on whether abortion should be decriminalized, in relation to the political party

with which individuals are supporters or members (%)

SOURCE: NSRD 2019   N=2,107

In reference to the question [Do you support a legalization of voluntary euthanasia?], supporters or members of the 

Colombia Humana movement registered the highest approval percentage (81.1%). At the other end of the spectrum 

are supporters or members of the religious party Colombia Justa Libres, among whom the highest disapproval 

percentage was registered (Figure 280).

FIGURE 280.
Approval for legalizing voluntary euthanasia, in relation to the political party

with which individuals are supporters or members (%)

SOURCE: NSRD 2019   N=2,107

Chapter V  Perceptions and attitudes on religion and politics

222 223

Religious Diversity ,  values,  and political participation in Colombia



In relation to the question on approval of same sex marriage, it can be stated that the highest citizen approval 

was found among supporters or members of the Polo Democrático Alternativo party (66.3%). On the contrary, for 

this initiative the highest disapproval percentage was registered among supporters or members of the religious party 

Colombia Justa Libres (Figure 281).

FIGURE 281.
Approval for same sex marriage, in relation to the political party

with which individuals are supporters or members (%)

SOURCE: NSRD 2019   N=2,107

Finally, in relation to the adoption of children by same sex couples, it can be demonstrated that the highest 

percentage of citizens who agree with this initiative is among supporters or members of the Unión Patriótica party 

(61.5%). Meanwhile, the highest percentage of opposition to this initiative was found among supporters of the 

religious party Colombia Justa Libres (Figure 282).

FIGURE 282.
Approval for the adoption of children by same sex couples, in relation to the political party

with which individuals are supporters or members (%)

SOURCE: NSRD 2019   N=2,107
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Participation in the 2018 presidential elections

The question on participation in the 2018 presidential elections was formulated as follows: 

{Did you vote in the last presidential elections?

/ Yes__ / No__ / Don’t know-No response__ / Member of the State Security Forces__}

The results indicate that 71.4% of those surveyed stated that they had voted in the 2018 presidential elections. 

This is a high number when considering the country’s historically high rates of abstentionism.  However, this data is 

similar to the date presented by the DANE in the Encuesta de cultural política (2019), which revealed that 75.6% of 

Colombians stated that they had voted in the first round of the 2018 elections (Figure 283).

FIGURE 283.
Voters in the first round of the 2018 Colombian presidential elections (%)

SOURCE: NSRD 2019

Below are the official results from the first round of the 2018 Colombian presidential elections (Figure 284).

FIGURE 284.
Votes by candidate in the first round of the 2018 Colombian presidential elections (%)

SOURCE: National Civil Registry (2018)

Before presenting the data, it is worth clarifying that the questions related to electoral behavior have an 

inherent methodological problem, as citizen responses could have been effected by preferences or the political 

context when the survey was carried out. In this case, the question referenced an electoral decision made by 

voters a year prior. Therefore, it is possible that some voters have changed their opinion during that time, that 

they are ashamed of who they voted for in that election, or that they simply do not remember (Van Elsas, Lubbe, 

Van Der Meer, and Van Der Brug, 2014; Balaguer, 2010). In any case, the survey carried out after the fact registers 

a lower percentage of voters for Iván Duque, the current president, with 12% fewer votes than he obtained in the 

first round of the 2018 presidential elections (39.1%). 

According to the results of the NSRD 2019, the most voted candidate in the first round was Gustavo Petro, 

who reported a narrow margin over Duque (29.9% vs. 27.1%); in effect, in this survey, Petro registered almost five 

percentage points more than he obtained in the election. It is worth remembering that, in the second semester 

of 2019 - when the information was collected, President Iván Duque’s popularity was dropping. For example, 

according to the June 2019 survey from Invamer Poll, only 29% of Colombians approved of Iván Duque’s actions, 

whereas in October of that same year his approval rating was only 26% (Invamer Poll, 2019).
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On the other hand, it must be considered that 11.2% of the individuals surveyed for this study and who stated 

that they had voted in 2018, chose not to reveal the candidate for whom they had voted. For these reasons, the 

data related to this question is less reliable than the other data presented up to this point. Below, are the results 

(Figure 285).

Voting results, according to religious identity, indicate that:

Among Catholics and Evangelicals/Pentecostals, the candidates who obtained the most votes were, in 
order, Duque, Petro, and Fajardo. 

Among Protestants and Adventists, the candidates who obtained the most votes were, in order, Petro, 
Duque, and Fajardo. 

Among believers who are not affiliated with any religion, the candidates who obtained the most votes 
were, in order, Petro, Fajardo, and Duque.

Among agnostics and atheists, the candidates with most votes were, in order, Petro, Fajardo, and De la Calle.

Even though a very low percentage of Jehovah’s Witnesses participated in these elections, those who 
voted mostly supported Duque and Petro; none of the above or the ‘voto en blanco’ (blank vote) took third 
place (Figure 286).

FIGURE 285.
Voters in the first round of the 2018 Colombian presidential elections, in relation to the candidate (%)

SOURCE: NSRD 2019   N=7,875

FIGURE 286.
Voters in the first round of the 2018 Colombian presidential elections,

in relation to candidate and religious identity (%)

SOURCE: NSRD 2019   N=7,875
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2016 Peace Referendum, values, and religious identity

In 2016, then President Juan Manuel Santos convened a referendum vote with the aim of ratifying at the ballot 

boxes the Peace Agreement that was reached between his government and the FARC-EP guerrilla. This section seeks 

to show if the decision to vote YES or NO on the Agreement’s ratification is related to the citizens’ religious identity, 

beliefs, and values.  

Before laying out the survey data, we will present the official results from the referendum vote. According to data 

from the Registraduría Nacional del Estado Civil 2016, Peace Referendum votes were distributed as is shown in Table 2.

TABLE 2. Results from the 2016 Peace Referendum

SOURCE: National Civil Registry (2016)

Below is the proportion of valid votes (Figure 287). 

FIGURE 287.
Valid votes in the 2016 Peace Referendum (%)

SOURCE: National Civil Registry (2016)

Table 3 shows referendum results by department and region. It can be clearly observed that there was a majority 

support for the YES in the Caribbean, Pacific, and Orinoco-Amazon regions, as well as in Bogotá and San Andrés. 

This evidently contrasts with the responses obtained in the Central and Eastern regions, where the NO had majority 

support. In all border departments, except for Norte de Santander and Arauca, there was a majority YES vote to 

ratify the Peace Agreement (Table 3 and Map 2).48 
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TABLE 3. Results from the 2016 Peace Referendum, by department

SOURCE: National Civil Registry (2016)

MAP 2. Distribution of the 2016 Peace Referendum results in each department
SOURCE: National Civil Registry (2016)
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With the aim of understanding the relationship between a vote in favor of or against the Peace Agreement and 

citizens’ religious identity, beliefs, and values the survey asked those individuals who stated that they had voted in 

the referendum: 

{Did you vote YES or NO in the 2016 Referendum?}

This question faced similar problems to those mentioned in the previous section. These are related to a distortion 

in responses on past electoral behavior. Since the only way to learn how citizens voted is asking them how they voted 

after the election, there is an inherent risk of inconsistencies between the actual vote cast by those surveyed and 

the vote that remember or state to have cast (Van Elsas et al., 2014). This problem is even greater for this question, 

in part because three years went by between the Referendum (2016) and the NSRD 2019 consultation (second 

semester of 2019). Hence, it is possible that those surveyed responded with the vote that would have liked to have 

cast or the response they feel like they are expected to give, instead of the vote that they actually cast. It is also 

possible that those consulted in the survey felt ashamed of their vote and have tried to hide the information (Van 

Elsas et al., 2014). 

On the other hand, a difficult to determine percentage of individuals voted in the referendum based on a passing 

emotion or state of mind and not based on a sustained political conviction (see Abello Jiménez, 2018; Cardona 

Zuleta and Londoño Alvarez, 2018; Jimeno, 2017). It should be kept in mind that the manager of the NO campaign 

for the Centro Democráctico party publicly stated that the campaign’s objective was for “people to go out and vote 

angry” (Elcolombiano.com, 6 October 2016). When reflecting on this specific era, it is possible that the vote involved 

subjective conflicts for a sector of the population. Regardless, only 18.1% of those consulted, individuals who 

reported that they voted in the referendum, admitted to having voted against the Peace Agreement, that is to say, 

NO. On the other hand, 76.1% reported to have voted YES; 5.8% of those surveyed stated that they do not remember 

how they voted or, simply chose not to respond to this question. It is worth highlight that the NO obtained 50.2% 

of valid votes, compared to the YES, which obtained 49.8% of the votes (see Figure 287). That is to say, the NO vote 

against the Agreement’s ratification had a very narrow majority, only 0.4% of valid votes (Registraduría Nacional del 

Estado Civil, 2016). 

In spite of the aforementioned challenge, below we present the results generated from this question, not without 

first noting that, in this case —as was the case with the data on the 2018 presidential elections— these results must 

be interpreted with caution.

Participation in the Peace Referendum, beliefs, and religious practices

Of all the NO votes (that is to say, against the Agreement’s ratification), 61.5% are Catholics and 24.6% Evangelicals/

Pentecostals. Among all YES votes (that is to say, in favor of ratifying the Agreement), 59.9% were cast by Catholics, 

while 16.4% were from Evangelicals/Pentecostals. Thus, a majority of Catholics and Evangelicals/Pentecostals who 

participated in the referendum opted for NO. On the contrary, a majority of believers who are not affiliated with any 

religion, agnostics, and atheists who participated in the referendum chose YES (Figure 288).

FIGURE 288.
Voters in the 2016 Peace Referendum, in relation to their vote and religious identity (%)

SOURCE: NSRD 2019

N=6,657

When focusing on the relationship between participation in the Peace Referendum and the importance that 

citizens place on religion, it is observed that religion is very important in the lives of 55.3% of citizens who voted 

NO, this number drops to 45.8% for citizens who voted YES. Religion is of little or no importance for 21.3% of the 

individuals who voted YES, but this number drops to 12.7% for those who voted NO (Figure 289).
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FIGURE 289.
Voters in the 2016 Peace Referendum, in relation to their vote

and the importance they place on religion (%)

SOURCE: NSRD 2019   N=6,657

The distribution of whether referendum voters believe that God exists indicates that 92.1% of citizens who voted NO 

are absolutely convinced of God’s existence; this number drops to 81.7% among YES voters (Figure 290).

FIGURE 290.
Voters in the 2016 Peace Referendum, in relation to their vote

and their belief in the existence of God (%)

SOURCE: NSRD 2019   N=6,657

In relation to the variable “participation in local religious communities” and its distribution among referendum 

voters, the NSRD 2019 shows that 62.7% of NO voters currently participate in activities offered by their local religious 

community (such as a parish or church). This number drops to 48.8% among the citizens who voted YES (Figure 291).

FIGURE 291.
Voters in the 2016 Peace Referendum, in relation to their vote and participation in the parish, 

religious community, or church activities (%)

SOURCE: NSRD 2019   N=6,657

The distribution regarding how frequently referendum voter attend religious services shows that 52.8% of the 

individuals who voted NO attend religious services (such as mass or worship) at least once a week, that number 

drops to 36% among the YES votes. On the other hand, 42.3% of citizens who voted YES attend religious services 

occasionally or only for special ceremonies; this number drops to 31.4% among NO voters. Additionally, 8.2% of 

citizens who voted YES never attend religious services, this number is only 3.2% among Colombians who voted 

NO (Figure 292).
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FIGURE 292.
Voters in the 2016 Peace Referendum, in relation to their vote

and the frequency with which they attend religious services (%)

SOURCE: NSRD 2019

N=6,657

 Participation in the Peace Referendum, moral positions, and gender

When observing the distribution of positions regarding the question [Do you agree with same sex marriage?] among 

referendum voters, 40.6% of citizens who voted YES agree with same sex marriage; this number drops to 21.2% 

among NO voters (Figure 293).

FIGURE 293.
Voters in the 2016 Peace Referendum, in relation to their vote and their agreement

or disagreement with same sex marriage (%)

SOURCE: NSRD 2019   N=6,657

The distribution of opinions on the question [Do you agree with the adoption of children by same sex couples?] among 

Referendum voters shows that 34.2% individuals who voted YES agree with that statement; this number drops to 

14.5% among citizens who voted NO (Figure 294).

FIGURE 294.
Voters in the 2016 Peace Referendum, in relation to their vote and their opinion

on the adoption of children by same sex couples (%)

SOURCE: NSRD 2019   N=6,657

The distribution of referendum voters based on their position regarding the question [Do you support a complete 

decriminalization of abortion?] indicates that 33.5% of citizens who voted for YES in the referendum support a complete 

decriminalization of abortion. This number drops to 18% among citizens who voted NO (Figure 295).
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FIGURE 295.
Voters in the 2016 Peace Referendum, in relation to their vote and their opinion

on the complete decriminalization of abortion (%) 

SOURCE: NSRD 2019   N=6,657

The distribution of referendum voters in relation to their position on the question [Do you support a legalization of 

voluntary euthanasia?] shows that 65.1% of those surveyed who voted YES in the referendum support this position, 

the percentage decreases to 50.9% among NO voters (Figure 296).

FIGURE 296.
Voters in the 2016 Peace Referendum, in relation to their vote and their opinion

on the legalization of voluntary euthanasia (%)

SOURCE: NSRD 2019   N=6,657

When observing the distribution of referendum voters according to their position on the question [Do you 

believe that children should taught in school to respect homosexuals?] the survey reveals that 91.2% of citizens who 

voted YES in the referendum feel that it is advisable; however, this number decreases to 83% among those who 

voted NO (Figure 297).

FIGURE 297.
Voters in the 2016 Peace Referendum, in relation to their vote and their opinion on whether schools 

should teach children to respect homosexuals (%)

SOURCE: NSRD 2019

N=6,657

The distribution of referendum voters based on the question [Do you consider homosexuality to be an illness?] 

demonstrates that 16.9% of NO referendum voters feel that homosexuality is an illness, however this number drops 

to 14.1% among citizens who voted YES (Figure 298).

FIGURE 298.
Voters in the 2016 Peace Referendum, in relation to their vote and their opinion

on the idea that homosexuality is an illness (%)

SOURCE: NSRD 2019

N=6,657

When observing the distribution of referendum voters according to their position on the question [Do you believe 

that a person is homosexual because they are possessed by demons?], 22.6% of citizens who voted NO agree with the 

statement; this percentage decreases to 15.8% among YES voters (Figure 299).
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FIGURE 299.
Voters in the 2016 Peace Referendum, in relation to their vote and their opinion on the idea

that a homosexual person is possessed by demons (%)

SOURCE: NSRD 2019

N=6,657

The distribution of referendum voters in relation to their position on the question [Do you agree or disagree with 

the following statement? “the man is the head of the home”] indicates that 58.6% of citizens who voted NO agree with 

that statement, whereas among those who voted YES, this percentage drops to 39.7% (Figure 300).

FIGURE 300.
VVoters in the 2016 Peace Referendum, in relation to their vote and their opinion on the statement:  

“the man is the head of the home” (%)

SOURCE: NSRD 2019

N=6,657

The distribution of referendum voters according to their position on the question [Do you agree with the following 

statement? “An ideal family is composed by a father, a mother, and children”] demonstrates that 81.1% of NO voters 

agree with this statement; this proportion decreases to 62.4% among citizens who voted YES (Figure 301).

FIGURE 301.
Voters in the 2016 Peace Referendum, in relation to their vote and their opinion of the statement: 

“an ideal family is composed by a father, a mother, and children” (%)

SOURCE: NSRD 2019

N=6,657

Distribution of positions on the question [Do you agree with the following statement? “Children who spend a lot of 

time with homosexuals become homosexuals”] reveals that 34.5% of NO voters agree with this statement; nevertheless, 

this percentage drops to 19.6% among those who voted YES (Figure 302).

FIGURE 302.
Voters in the 2016 Peace Referendum, in relation to their vote and their opinion on the statement: 

“children who spend a lot of time with homosexuals become homosexuals” (%)

SOURCE: NSRD 2019

N=6,657
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Voters in the Peace Referendum and their affinity to political parties

When investigating affinity with political parties (whether that is support or militancy) from citizens who voted in 

the 2016 Peace Referendum, it can be observed that 41.1% of NO voters support or belong to the Centro Democrático 

party and 12.4% belong to the Partido Conservador. The Colombia Justa Libres party (an Evangelical/Pentecostal 

religious party that was created shortly after the referendum) is also noteworthy. Its supporters or members 

contributed one in ten NO votes (Figure 303). 

FIGURE 303.
Voters in the Peace Referendum in relation to their vote and their affinity to political parties (%)

SOURCE: NSRD 2019

N=1,669

Reasons for voting NO in the 2016 Peace Referendum

Citizens who responded that they had voted NO in the 2016 Referendum were asked to share the main reasons 

that led them to make that decision. Below are the results from this question. The question was formulated in the 

following way: 

{Of the following reasons to vote NO in the 2016 Peace Referendum, chose the two options 

that were most important to you:

/ The Peace Agreement promotes impunity__ / The Peace Agreement opens up the country to 

a situation similar to the one currently faced by Venezuela__ / The Peace Agreement favors a 

dissemination of the “gender ideology”__ / I do not agree with FARC member’s participation 

in Congress__ / The Peace Agreement threatens the traditional family__ / Other reasons, 

(which)?__}

Those surveyed could choose one or maximum two options and a total of 1,951 selections were tallied.

The results are as follows (Figure 304).

FIGURE 304.
Reasons for voting NO in the 2016 Peace Referendum (%)

SOURCE: NSRD 2019

N=1,203

1,951 reasons were registered
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As can be seen in Figure 304, the option ‘other reasons’ registered 4.6% of the total responses; the following 

statements seek to group the most common responses from the individuals who chose this option.

Voted NO due to the influence of mass media and disinformation.

Voted NO because the Agreement is not just and does not guarantee reparations for victims.

Voted NO because I do not believe in the Peace Agreement.

Voted NO because peace is an issue for God and not men.

Voted NO because the Agreement does not offer guarantees for the FARC.

Voted NO because the Agreement’s negotiations were exclusionary.

Voted NO because I do not support the terms established in the Agreement.

Voted NO because there was manipulation in the Agreements.

Voted NO because I believe that sending the guerrillas to the prison is the best way to end the FARC.

Figure 305 shows the main reasons that led citizens to vote NO in the referendum, divided based on 

the voters’ religious identity. The diverse Protestant denominations are grouped (historic Protestants, 

Evangelicals/Pentecostals, and Adventists), as are atheists and agnostics. The idea that the Agreement 

‘favors a dissemination of the “gender ideology”’ and that the Agreement ‘threatens the traditional family’ 

were mentioned more frequently by followers of the diverse protestant denominations than by the rest 

of the population (Figure 305).

FIGURE 305.
Distribution of the reasons to vote NO in the 2016 Peace Referendum,

in relation to religious identity*

SOURCE: NSRD 2019   N=1,203   //   1,951 reasons were registered

* The category “Protestant diversity” is used to group historic Protestants, Evangelicals/Pentecostals, and Adventist.

Chapter V  Perceptions and attitudes on religion and politics

246 247

Religious Diversity ,  values,  and political participation in Colombia

•

•

•

•

•

•

•

•

•



Some conclusions on religion and political participation

Slightly over half of citizens (56.7%) feel that religious institutions in Colombia have too much economic 

and political power. This perception increases among youth (18-25 years of age) and young adults (26-40 

years of age), and among those who identify as atheists, agnostics, and believers who are not affiliated with 

any religion. Also, these numbers drop among the Christian minorities, especially Evangelicals/Pentecostals, 

as only 42.3% of this group believe that the religious institutions have too much power. 

38.5% of Colombians feel that the religious institutions receive too many State benefits. This perception 

increases among youth and reaches majority numbers among atheists, agnostics, and believers who are not 

affiliated with any religion. The numbers are below 30% among Evangelicals/Pentecostals, Adventists, and 

Protestants.

A majority of Colombians (69.1%) feel that it is inappropriate for religious institutions to support a specific 

candidate or political party and for religious leaders to actively participate in electoral politics (60.2%). 

Over 85% of atheists and Jehovah’s Witnesses felt that religious institutions should not support to specific 

candidate or political party; finally, over 80% of atheists and Jehovah’s Witnesses feel that it is inappropriate 

for religious leaders to actively participate in electoral politics. In the case of Jehovah’s Witnesses, the fact 

that a majority of followers disagree with this political participation is aligned with the doctrines preached by 

the religious organization.

Jehovah’s Witnesses remain politically neutral for religious reasons, based on what the Bible teaches. We 

do not lobby, vote for political parties or candidates, run for government office, or participated in any action 

to change governments. We believe that the Bible gives solid reasons for following this course. (JW.org, n.d.) 

In this aspect, the other Christian minorities behave differently. For example, one in three Evangelicals/

Pentecostals believe that religious institutions should support a specific candidate or political party, and two 

in five agree that religious leaders should actively participate in electoral politics. In Colombia, it is common 

for Evangelical/Pentecostal churches to support a candidate —or that they themselves propose a candidate 

or organize a political party— at least, since the 1991 National Constitutional Assembly (Beltrán and Quiroga, 

2017; Duque Daza, 2014). 

In relation to electoral participation, nearly half of adults responded that they always participate in 

the elections. Catholics are within this average, as one in two indicated that they always participate. The 

percentage was slightly higher only among protestants and atheists. For the rest of the Christian minorities 

(Evangelicals/Pentecostals, Adventists, and Jehovah’ Witnesses) and among believers who are not affiliated 

with any religion, the percentage of citizens who always participate in the elections is below 50%, confirming 

the abstentionist trend among Colombian voters.

Only 19.1% of those surveyed said that they support or belong to a political party. This number is close to 

those presented by DANE in its findings from the Encuesta de Cultura Política (2019); which indicated that only 

14.2% of citizens identified with a political party. This data confirms the crisis faced by Colombian political 

parties and in general the crisis of the Colombian electoral system. However, affinity to a political party is 

slightly higher among atheists and Protestants. One in four atheists, and one in four Protestants support or 

belong to a political party (24%). It is worth highlighting that in Colombia, those who identify as a Protestant 

usually belong to a historic Protestant denomination.

Catholics and Evangelicals/Pentecostals tend to the right of the political spectrum. Among these groups 

there is a higher percentage of citizens who support or are members of right-wing political parties, such as the 

Centro Democrático or Partido Conservador, and in the case of Evangelicals/Pentecostals, the religious parties 

Colombia Justa Libres and MIRA join that list. In addition, the right-wing candidate and current president, Iván 

Duque, was most voted among Catholic and Evangelicals/Pentecostals in the first round of the last presidential 

elections (2018) and was the candidate supported by the aforementioned Evangelical/Pentecostal religious 

parties. It should be noted that Catholics and Evangelicals/Pentecostals are the two religious movements with 

highest percentage of followers in Colombia, together they represent around 77% of the population. 

Believers who are not affiliated with any religion, and even more notably, atheists and agnostics, lean to the 

left of the political spectrum. Among these groups, the percentage of citizens who support or are members of 

left-wing or center-left political movements or parties increases, such as Colombia Humana, Alianza Verde, and 

Polo Democrático Alternativo. Also, among them, the most voted candidates in the last presidential elections 

were the left-wing and center-left candidates, Gustavo Petro and Sergio Fajardo. It should be noted, however, 

that believers who are not affiliated with any religion, atheists, and agnostics are a minority in Colombia 

(representing 13.2%, 3.3%, and 3%, respectively), jointly they represent 20% of the Colombian population. 
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However, it is pertinent to highlight that no religious group is homogeneous in relation to political issues. For 

example, even though the current president, Iván Duque, was the most voted candidate among Evangelicals/

Pentecostals in first round of the 2018 presidential elections (36% of Evangelicals who voted); it should also 

be considered that 20.7% Evangelicals/Pentecostals who participated in that election voted for the candidate 

Gustavo Petro, who, additionally, was the most voted candidate among Adventists and those who identify as 

(historic) Protestant. Along similar lines, it is worth mentioning that one in five (historic) Protestants and one 

in five Adventists say that they support the Colombia Humana political movement. In the case of Catholics, 

there is even greater political diversity.

Those who support or are active in political parties also show differences within their moral and gender 

positions. The most conservative, in terms of their moral convictions, are those who support or are members of 

the Evangelical/Pentecostal religious parties Colombia Justa Libres and MIRA, followed by supporters or member 

of the Partido Conservador. In all these parties there is greater opposition to a complete decriminalization of 

abortion, the legalization of voluntary euthanasia, same sex marriage, and the adoption of children by same 

sex couples. Nevertheless, in the Centro Democrático, Cambio Radical, Partido de Unidad Nacional, and Partido 

Liberal, there is also a majority opposition to these initiatives. It is only among supporters or members of the 

Unión Patriótica, FARC, Polo Democrático Alternativo, Alianza Verde parties, and the Colombia Humana political 

movement that these initiatives are backed by most of their base. 

As has been shown by other investigations (Basset, 2018), the results from the 2016 Peace Referendum 

vary by region. In the Caribbean, Pacific, and Orinoco-Amazon regions, on San Andrés island, and in the 

country’s capital, YES had a majority. This means that all border departments, except for Norte de Santander 

and Arauca, and a majority of the departments most affected by the internal armed conflict, opted to ratify 

the Agreement. On the other hand, the departments in the country’s interior, that is to say, the Central and 

Eastern regions, opted for a NO on the Agreement’s ratification.

Even though a majority of votes, both for NO and YES, came from Catholics —something that is not 

surprising given that it is the country’s largest religious movement— it is noteworthy that Evangelicals and 

Pentecostals where a factor that pushed the electoral results in favor of NO, since one in four of the NO votes 

came from this sector of the population. On the other hand, a majority of believers who are not affiliated with 

any religion, agnostics, and atheists who participated in the 2016 Peace Referendum voted for YES. One in five 

YES votes are from this sector of the population.

Along the same line as the previous point, among NO voters there is a higher percentage of citizens who are 

absolutely convinced of God’s existence, who consider religion to be very important issue in their lives, who 

currently participate in the activities offered by their local parish or church, and who attend religious services 

(such as mass or worship) weekly. These proportions are not only notably higher than among citizens who 

voted YES, but they are also above the average percentages for the Colombian population. This data becomes 

even more relevant when considering that part of the NO campaign was carried out in local Christian churches. 

It is broadly documented that a considerable number of Evangelical and Pentecostal pastors encouraged their 

congregation from the pulpit to vote NO (on this issue see Beltrán and Creely, 2018; Molano Gabalán, 2017; 

and Rodríguez Rondón, 2017). 

Also, there is a higher percentage of NO voters who do not approve of same sex marriage, the adoption of 

children by same sex couples, the legalization of voluntary euthanasia, and the decriminalization of abortion. 

Again, among citizens who voted NO, the percentage of those who disapprove of these initiatives is not only 

higher than the YES voter, but it is also higher than the average within the Colombian population, based on the 

data from this survey (see chapter 4). 

The percentage of citizens who believe that homosexuality is an illness or that homosexuality is caused 

by demons is also higher among the NO voters. Additionally, ideas like: “the man is the head of the home”, 

“an ideal family is composed by a father, a mother, and children”, and “children who spend a lot of time with 

homosexuals become homosexuals” are more common among these citizens.  Again, among citizens who 

voted NO, the percentage of those who hold these beliefs is not only higher than the YES voters, but it is also 

higher than the average percentage within the Colombian population, based on the data from this survey (see 

chapter 4). 

Lastly, the reason most frequently mentioned by citizens to vote NO in the Referendum was ‘I don’t agree 

with FARC participation in Congress’ (38.1%). Nevertheless, 6.3% of citizens who voted NO did so because 

they believe that ‘the Peace Agreement favors the “gender ideology”’ and 5.3% because they believe that ‘the 

Agreement threatens the traditional family’. Among the diverse protestant denominations that voted NO, 

the last two reasons were mentioned most frequently. It is worth remembering that these two arguments 

were used by the NO campaign to discredit the Agreement (Molano Gabalán, 2017; Rodríguez Rondón, 2017; 

Beltrán and Creely, 2018).
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In conclusion, as has been demonstrated by other investigations, the survey data indicates that the 

conservative Christian vote had significant weight in the NO’s triumph during the 2016 Peace Referendum. 

Along that line, we specifically highlight the weight of the Evangelical/Pentecostal vote and that of citizens 

who today identify with or support the religious party Colombia Justa Libres. The defining nature of these 

votes in the NO’s triumph is even clearer when considering that this option won by a very narrow margin: only 

53,894 votes, which equals 0.4% of valid votes.
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Annex 1. Technical Specifications

Participating organizations

Act Church of Sweden

(financing, logistical support, investigative support, supervision).

World Vision

(financing, logistical support, investigative support, supervision).

Comisión Intereclesial de Justicia y Paz
(administration, investigative support, execution of resources, and preparation of financial reports).

Universidad Nacional de Colombia

(Investigation leader, concept development, systematization, results analysis and interpretation, and 
the writing of the final report).

General objective
Describe the current situation of religious diversity in Colombia and its relationship with demographic, 
regional, political identity, and gender justice variables.

Specific objectives

Describe the religious diversity and its variations in the different regions of Colombia.

Describe how religious diversity varies in relation to demographic variables (age, sex, education 
level, socioeconomic level).

Offer a description of Catholicism’s internal diversity in Colombia.

Offer a description of Protestantism’s internal diversity in Colombia.

Establish trustworthy numbers on the followers and proportions for the diverse religious 
minorities present in the country. 

Determine reliable percentages for the population of atheists, agnostics, and those who are not 
affiliated with any religion, and describe the diversity among this population.

Describe the diversity of religious commitments and practices among the members of different 
denominations and religious organizations.

Identify the relationships between religious identity and activism and political identity.

Acknowledge the relationships between religious identity and some gender justice variables 
(for example, respect for minority sexual identities and a recognition of gender equality, among 
others).

Scope
Individuals 18 years of age or older, who reside in the national territory.

Target population
Individuals 18 years of age or older who reside in the national territory, excluding foreigners without Colombian 
citizenship.

Sample framework
DANE - Censo Nacional de Población y Vivienda de 2018 (CNPV-2018).

Information sources
The primary information source is surveyed individuals.

Sample design
The sample design was probabilistic and stratified; the stratification was carried out based on geographic criteria 
at a departmental level.

Sample size and distribution
The Survey on Religious Diversity in Colombia 2019 is representative of five regions as defined by DANE, Bogotá, 
and San Andrés, thus:

Bogotá D.C.: includes Bogotá (980 individuals).

Caribbean region: includes La Guajira, Cesar, Magdalena, Atlántico, Bolívar, Sucre, and Córdoba (1,066 
individuals).

Central region: includes Antioquia, Caldas, Quindío, Risaralda, Tolima, Huila, and Caquetá (1,067 
individuals).

Eastern region: includes Norte de Santander, Santander, Boyacá, Cundinamarca, and Meta (1,066 
individuals).

Orinoco-Amazon region: includes Arauca, Casanare, Vichada, Guainía, Guaviare, Vaupés, Amazonas, and 
Putumayo (1,065 individuals).

Pacific region: includes Chocó, Cauca, Nariño and Valle del Cauca (1,066 individuals).

San Andrés: includes San Andrés (490 individuals).
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Number of surveys completed

Bogotá D.C.: 985

Caribbean region: 1,348

Central region: 2,718

Eastern region: 1,415

Orinoco-Amazon region: 1,147

Pacific region: 2,915

San Andrés: 506

Total: 11,034

Confidence level and margin of error

The defined confidence levels and margin of error calculated for each region are, respectively: 95% and 3% for the 
Caribbean, Eastern, Central, Pacific, and Orinoco-Amazon regions; 94% and 3% for Bogotá; 90% and 3.7% for San 
Andrés. The prior for phenomena with a frequency superior to 50%.

Collection technique
The survey was carried out in person and at random with individuals 18 years of age or older, citizens in the 
national territory, in the country’s 32 departments and Bogotá. To do this, there was support from 135 surveyors 
throughout the country.

Geographic coverage
The survey has national coverage. 

Collection date
Between August 2019 and February 2020 (7 months).

Annex 2. Number of surveys according to the region and department
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About the financing organizations

Act Church of Sweden

Act Church of Sweden (Act IS) supports local, regional, and international partners in development, 

humanitarian, and advocacy actions in over 16 countries. As an integral part of a church with six million 

members, Act CS provides support from a rights perspective, emphasizing collaboration with churches and 

stakeholders with faith-based actions, in addition to social organizations and movements, universities, and 

companies. The main focuses of ACT CS’s collaborations are peacebuilding, sexual and gender equality, 

reproductive rights, and sustainable development. In Colombia, Act CS is focused on supporting initiatives 

that promote the gender equality, peacebuilding, and reconciliation. Act CS is also a member of several 

global ecumenical alliances with whom it carries out important advocacy initiatives centered on the 

aforementioned issues. 

Act CS is interested in understanding how religion impacts the Colombian peace process. With the 

upswing of fundamentalism —and its negative impacts on human rights— it is essential to support research 

that seeks to understand how beliefs influence citizens’ political behavior, specifically in relation to their 

perceptions on gender roles. This research’s findings also help to project the potential roles and strategic 

actions of religious stakeholders what are committed to the defense and promotion of peacebuilding and 

human rights, specifically the rights of women, children, and the LGTBI population.

World Vision

World Vision is a global development, humanitarian aid, and political advocacy and mobilization organization 

with Christian principles, which are focused on the well-being and comprehensive protection of children in 

situations of vulnerability. Since 1950, World Vision International has contributed to a transformation for 

millions of children, families, and communities through development programs, emergency response, and by 

promoting justice, regardless of politics, religion, race, ethnicity, or gender. World Vision has been in Colombia 

since 1978, and currently has projects in highly vulnerable communities in five of the country’s regions and 20 

departments, promoting relationships based on solidarity and human transformation.
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Comisión Intereclesial de Justicia y Paz

The Comisión Intereclesial de Justicia y Paz [JyP], is an organization that promotes, protects, and affirms 

civil, political, economic, social, cultural, environmental, sexual, and gender rights, as well as the right to 

peace, within the framework of international human rights law, humanitarian law, and the peoples’ rights.

During its 32 years, it has supported and advised racialized rural and urban people and organizational 

initiatives, focused on three strategic areas for a satisfaction of their rights: 1. Territory - Environment: 

Promotion, defense, and affirmation of rights to the territory in coexistence with other lives, a protection of 

the soil, subsoil, and air, and the small-scale production of healthy and sustainable food. 2. Memory - Justice: 

Promotion, defense, and affirmation of obligations related to memory and the rights to truth and restorative 

justice to confront impunity and generate comprehensive reparation and guarantees of non-repetition. 

3. Democracy - Participation: Promotion, defense, and affirmation of local, nonviolent self-protection 

mechanisms and dialogue and public policy initiatives from the grassroots for humanitarian, political, legal, 

and cultural solutions to armed violence.

For our organization, this research provides elements to understand the identity of today’s Colombian 

society; it reveals elements to interpret the religious traditions in relation to political ideas. The distinct religious 

expressions have played a visible and important role in Colombian political life, in the peace agreement, in the 

political and armed war, on sexual and reproductive rights, the environmental crisis, and other issues.

Any faith-based initiative that seeks to transform social realities and dynamics in favor of justice and 

democracy, and which places Life at the center, will find significant contributions from the results of this 

investigation, making it possible to formulate questions and advance proposals that touch the core of decision 

making, which moves humanity to act one way or another.

Grupo de Estudios Sociales de la Religión - Universidad Nacional de Colombia 

The Grupo de Estudios Sociales de la Religión (Social Studies Group on Religion) of the Universidad Nacional 

de Colombia was the first research group to study religion in Colombia from a social science approach and 

with an interdisciplinary perspective (sociology, anthropology, and history). Even though it has carried out 

investigations, courses, and congresses on religious shifts in Colombia since the 90s, in 2003, Colciencias 

recognized it as a research group. Hence, it is the group with the most experience and largest number of 

scientific publications on this issue in the country. The Grupo de Estudios Sociales de la Religión studies religion 

from a non-denominational perspective, from a public, pluralist, and secular perspective, which does not 

privilege any religious doctrine or organization. Its experience is demonstrated in its over 50 publications 

(including specialized books and articles).
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